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PUBLISHERS NOTE Bi 


i +5 with a sense of pride that THE ARAFAT PUBLICATIONS have embark- 
ed upon the great literary venture of producing an English version of * Sahih al- 
Bukhari.” Whereas the Holy Qur’an has repeatedly been translated into English, 
the Muslims have been somewhat negligent with regard to the most authentic com- 
pilation of Traditions which, as the Translator rightly remarks in his preface, is a key 
to the full understanding of Islam. 

The material difficulties of this new enterprise can be easily appreciated if we 
realise that the text of “ Sahih al-Bukhari” is more than three times that of the 
Qur’an ; and the explanatory notes—containing as they do references to the entire, 
extremely extensive, literature on Hadith and an independent investigation of their 
historical background—will in all probability double its volume. It can be said with- 
out exaggeration that this is one of the largest literary enterprises ever attempted in 
the modern world of Islam. THE ARAFAT PUBLICATIONS are bringing out 
this important contribution to the revival of Islamic religious thought with the hope 
that the educated Muslim public will help them to accomplish this great task, The 
spiritual life of nations rests On. the foundations of their cultural past; and the ante 
ture of the Muslims is inseparably linked with the personality of the Prophet whose 
sayings and deeds are commemorated in ~ Sahih al-Bukhari.” 

It has been earlier announced that each part of this work will comprise about 
120 pages; it remains, therefore, to explain why the first part is considerably shorter. 
While it was in the press, we received numerous letters from presumptive subscribers 
urging us to print the Arabic text with full “itrab,” that is, with vowel signs, as other- 
wise its reading would be difficult for those who are not intimately acquainted with 
the Arabic language. As a matter of fact, we had originally intended to use vocalis- 
ed types; but as the compositors in this country do not, as a rule, know Arabic, fre- 
quent mistakes in vowel signs would be unavoidable ; consequently, proof-reading and 
correction would require much more time, and the production of each part would be 
considerably delayed. And so, after some hesitation, we purchased from Germany 
the types which the reader sees in this issue. But the increasing demands for a voca- 
lised Arabic text compelled us to revise our plans, and we have ordered a large new 
set of vocalised types and decided to double our press staff. This new, unforeseen 
expenditure, burdensome as it is on our budget, will, so we hope, add an attraction 
more to our work. 

The present edition may be regarded as preliminary. All subsequent parts will 
be printed in vocalised types, and the first part will be later reprinted in those types 


t 


: 
; 


and supplied gratis to our permanent subscribers in order to make the whole book — 
uniform. Those wishing to purchase the first part only will receive the present edi- 


tion; and if they subsequently decide to enlist as permanent subscribers, they will 

receive the reprinted (vocalised) first part gratis. 

We feel confident that the Muslim public will appreciate our efforts to produce — 

this monumental work in a garb worthy of its contents, and will enable us, by sub- | 

scribing to this publication, to complete it within the shortest possible time. Se 
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VERILY, IN THE APOSTLE OF GOD VE 
HAVE A GOOD EXAMPLE FOR HIM 
WHO LOOKETH FORWARD UNTO 

GOD AND THE LAST DAY, AND 
REMEMBERETH GOD MUCH. 


(SURAH XXXII, 21) 
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PREFACE 


SHOULD have added to this volume a brief Introduction dealing with the history and the 
codification of Hadith; but, in the course of a talk we had on this subject, the great Muslim 
poet-philosopher, Dr Sir Muhammad Iqbal, emphatically pointed out to me the necessity of a 
more elaborate treatise which would serve not only as an introduction to the study of Traditions 
as such, but also as a new philosophical valuation of Traditions in the conceptual structure of 
Islam. The necessity of such a work had already been clearly demonstrated in Sir Iqbal’s emin 
ently valuable “ Lectures on the Reconstruction of Muslim Religious Thought"; and his direct 
suggestion appealed to me at once. I began working on this subject early this year, and the 
material soon grew to very considerable dimensions. 

I realised that it would be impossible to approach the problem of Traditions without at the 
same time tracing the evolution of the Islamic Canonic Law, the Shari'ah, in the Qur’an; and 
this, in its turn, would necessitate an intensive scrutiny, from the ideological point of view, of the 
life of Mustafa himself. The Traditions are pre-eminently historical ; and it would become neces- 
sary also to investigate the Islamic conception of history. The methods of the early Tradition- 
ists will have to be discussed in full detail; their tests of authenticity of Hadith will have to be 
justified or modified in the light of the historical and psychological findings of the present age. 
Such a study of the subject, I can safely anticipate, would, to a very great extent, vindicate the 
methods of the early Traditionists, and especially those of Al-Bukhari, the greatest among them. 
Moreover, the strange prejudices that the European orientalists have brought to bear on the sub- 
ject will have to be dispassionately cleared, till the unbiased reader is able to realise that never 

«whas there existed a historical document, relating to a past event, more firmly based on facts or 
better authenticated by formal and internal evidence than the work which represents the climax 
of the science of Traditions, namely, “Sahih al-Bukhari.” And perhaps the most important part 
of such an Introduction will have to be the appreciation of the attitude the Muslims have through 
the ages adopted towards some fundamental aspects of the Shari'ah ; which attitude, to anticipate 
again, will be found largely reflecting the meanderings of Neo-Platonic philosophy which loomed 
in the minds of Muslim thinkers from the second century of the Hijrah onwards, and which do not 
in every case coincide with the intentions of the Prophet and his Companions. 

Such a study of the subject requires considerable time ; and in order not to delay the publica- 
tion of my translation of “ Sahih al-Bukhari,” I have decided to postpone the publication of the 
Introduction to some later date. When completed, it will be a fair-sized volume, to be published 
uniformly with this edition of “ Sahih al-Bukhari,” and will, I feel confident, facilitate the study 
of Hadith in their relation to the philosophy of the Shari'ah. 

In anticipation of this larger Introduction I shall confine myself here to a few remarks of a 
general nature. 

* * . 


=. “Hadith” primarily denotes a narrative or a report; in the Islamic theologi i 

ah» : : gical usage it has 

ss come to mean the records of the sayings and doings of the Prophet Muhammad, Pk hence 
. : D > 
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translated as Tradition.” It was as much from the Master’s example as from the Qur’an that 
his Companions derived their beliefs and their rules of conduct ; and for later generations, which 
had not the life of the Prophet before their eyes, the exact knowledge of the Traditions became 
an even greater necessity. The prodigious memory of the Arabs, so amply borne out by history, 
was a great advantage for a faithful preservation of Traditions. Besides, even in the lifetime of 
the Prophet a few Companions (¢.8-, ‘Abd Allah ibn ‘Amr) used to commit these reports to 
writing. Increasing distance from the time of Prophet made this practice imperative. Till the 
second century after the Hijrah, however, there was no system in these collections, and the in- 
dividual Traditions were hardly even critically sifted. In consequence, much unreliable material 
got mixed up with the genuine; and as areaction to this, critical investigation of Traditions was 
taken up and rapidly developed into a science. 

In the case of historical documents relating to a time anterior to their composition the 
means of verification are (a) the corroboration of historical evidence from independent sour- 
ces and (b) the investigation of the reliability of the authorities concerned. This principle was 
applied to the Traditions. Different accounts bearing on the same subject were critically com- 
pared, and the line of narrators (which is called “ isnad ”) was subjected to a very intensive scru- 
tiny. In order that a Tradition be recognised as sound (“sabib”), all facts about the lives of its 
narrators, commencing with the Prophet’s Companion who first reported it, must be historically 
established. Every narrator must be known as truthful, pious, just and possessing a faultless 
memory. If two or more men who otherwise could be regarded as reliable, narrate conflicting 
Traditions, they automatically lose their claim to reliability. 

It is not intended to give here the full methodology of Hadith ; this brief account 
should merely explain one of the reasons for the extraordinary esteem in which the work of 
Al-Bukhari is held throughout the World of Islam. This appreciation is due to the utmost sever- 
ity and the sense of responsibility with which its author approached the problem of Hadith. His 
standards of investigation are far more rigorous than those of any other Traditionist before or 
after him ; and it can safely be said that they answer to the most exacting demands of historical 
criticism. But this is not the only reason of his greatness. Unlike other compilers of Traditions, 
A\-Bukhari did not content himself with the work of collecting and carefully sifting, but was in- 
tent upon drawing definite conclusions from Traditions—conclusions extending over the whole 
range of Islamic conceptions from the fundamental doctrines to the smallest facts of practical life. 
To that end he divided his work in short sections according to the subject-matter, and added to 
almost every section explanations (“ tarajim al-abwab”), which in reality are ingeniously compiled 
arguments of one great idea that runs like a refrain through the whole work: the idea that Islam is 
is not mere belief, but an entity composed of belief and action, and that action is an essential 
element of the faith. He always supports his own views with verses of the Qur’an or sayings of 
the Prophet, or both ; and to these he usually adds sayings of Companions and Tabi an (Success- 
ots of Companions). The result of his work is, on the whole, an astonishingly modern refutation 
of the scholastic theologians who, with their Greek philosophies and their play of words, had 
over-laid and dulled the lucid image of Islam. 


It is impossible in the limited space of this preface to render full justice to the greatness of 
Al-Bukhari’s service to the cause of Islam. The Introduction will show that, but for “ Sahih al- 
Bukhari,” Islam would to-day be difficult to understand and still more difficult to practice. 


* * * 


The idea of translating this work occurred to me during my five years’ sojourn at Al-Madi- 

nah, where I was studying Traditions in the Prophet’s Mosque. In that serene atmosphere the — 
necessity of finding once more a direct contact with the spirit of pristine Islam presented itself — 
to me with overwhelming force. It is not enough, I realised, to know what this or that great man 
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of the past thought about matters Islamic ; it is not enough to live in the shadow of thoughts that 
have been, and to discuss the doctrinal differences and hair-splitting dialectics of a period so 
remote from us that it can hardly have any direct bearing on the exigencies of our present life. 
We should go back to the original sources of Islam and, after a terribly long interval, begin to be 
Muslims again. 

The intense pressure of changing conditions of life forces the Muslims to abandon all hesitancy 
and decide which road of cultural development they will take: towards a realisation of Islam, or 
away from it. We can no more overlook the fact that Islam, which once was an inspiring 
spiritual force, is now gradually losing its grip on the younger generation educated on Western 
lines. The causes of this decline ‘2 many, and it is not within our scope to investigate them here. 
We are only concerned with the question: what spiritual forces to-day can be applied to revive 
the religious conscience of Muslims? The answer is almost commonplace. What we to-day 
most urgently need is a new understanding and a vivid appreciation of the true teachings of Islam. 
But to achieve this we must once again make real the sayings of the Prophet of Islam—real, as if he 
were speaking directly to us and for us. We must turn to the voice of the Greatest Man who thir- 
teen hundred years ago roused the heart of a corrupted and darkened world from spiritual death ; 
the mighty call of hope and promise that inspired men to action and self-sacrifice. 

It is in the Hadith, the authentic reports of the sayings and doings of the Prophet Muhammad, 
that the spirit of Islam finds its most concrete expression. They show with unmistakable clear- 
ness the Last Prophet’s attitude towards various aspects of religious and social life, and are thus 
the only means of avoiding misunderstanding and wilful misrepresentation of the Qur’anic teach- 
ings. There cannot possibly be a more competent arbiter of these teachings than he through 
whom they have been revealed to humanity. The Sunnah of the Prophet is, in fact, the only key 
to a full understanding of Islam; and we know Sunnah only through Hadith. 


But are Hadith reliable ?—that is, do they represent the genuine accounts of the sayings and 
doings of the Prophet, or have they been, partly or wholly, invented during a later period ? 


A definite answer to this question is obviously of the utmost importance to the ideological 
future of Islam; but inspite of its importance no serious attempt seems to have been made by 
Muslims to vindicate the authenticity of Traditions from a modern, scientific point of view. On 
the other side, this authenticity has been repeatedly challenged in the fairly voluminous European 
literature on this subject; and it cannot be denied that the writings of European orientalists have 
to a large extent shaken the belief of educated Muslims in the reliability of Hadith. A close scru- 
tiny of those writings will reveal the fact that the methods of their investigation do not quite 
correspond to the idea of historical fairness, otherwise so strictly insisted upon. The deep-rooted 
Western bias against Islam, born during the Crusades and perpetuated during the subsequent cen- 
turies of politico-cultural hostility between the Western and the Muslim Worlds, has found its 
adequate expression in the orientalist literature of Europe; and this bias is indirectly reflected in 
the writings of many modern Muslim critics of the Traditions who have, consciously or uncon- 
sciously, succumbed to the lure of the Western Civilisation. The analysis of the modern objections 
against the Traditions is, of course, a far too vast a problem for the limited scope of this preface; 
and now I can only request the Muslim public to wait for the publication of the Introduction. 

One could ask: Assuming that Hadith as such are genuine and reliable, do the present-da 
ae of es ag society permit the full application of Sunnah to the practical life of 
Mes ener a ae aes constitute a permanent drawback to the cultural possibil- 


In answer to this question—which will be di i ili 
iscussed in detail in the Introduction— 
tion here the following Qur’an-verses : rps ee 
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“ Whatsoever the Apostle giveth you, take ; and whatsoever he forbiddeth you, avoid.” (Sirah lix, 7) 
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“ Nay, by thy Sustainer! they have no faith until they make thee judge of that which is in dispute between them and 
find in themselves no dislike of that which thou decidest, and submit with [full] submission.” (Séirah iv, 65) 
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“Say, [o Muhammad): If ye love God, follow me: God will love you and forgive you your sins; and God is Forgiving, a 
Dispenser of Grace. Say: Obey God and the Apostle. But if they turn away, behold, God loveth not the 
Unbelievers.” (Stirah iii, 31/32) 

Thus the necessity, for a Muslim, of following the Sunnah of the Prophet is firmly established 
in the Qur’an itself. If this is so, and if, on the other hand, Sunnah were not practicable at this 
or any other time, the only possible conclusion would be that Qur’anic injunctions are, in them- 
selves, meaningless and impracticable. For a Muslim who regards the Qur’an as the Word of God 
this proposition is clearly impossible. Consequently, if we have reason to believe that the sources 
from which we draw our knowledge of the Sunnah—that is, the Traditions—are historically reli- 
able, then this Sunnah must be practicable at all times and cannot be a drawback to Muslim life. 
We must be able to show that Sunnah, rightly understood and practiced in its genuine spirit, will 
provide every necessary stimulus for the development of Muslim society. 

But what does “Sunnah, rightly understood,” mean? Has its interpretation been fixed for us, 
once for ever, at some remote period of the past? This would seem to be the attitude of the majority 
of Muslims. Since times immemorial they have ceased to think independently on the teachings 
of Islam and co ntented themselves again and again to repeat ideas and conceptions formed not 
later than in the fourth century after the Hijrah: and this is perhaps one of the main reasons of the 
cultural decay of the Muslim World. None can say that the works of the early Muslim genera- 
tions could be dispensed with in our days; but are we to assume that all possibilities of religious 
knowledge have been exhausted by those early works, and that nothing remains for us but to follow 
without the right to criticise and interpret ? 


Obviously, it cannot be so. We have no right to assume that the Holy Qur’an and the Tradi- 
tions of our Prophet could ever cease to be accessible to the searching intellect of man. The, 
very greatness of these two primary sources of religious knowledge consists in the fact that, the 
more our worldly knowledge progresses, the more new and hitherto hidden meanings appear in 
them. The piety and the religious ardour may be lower in our days than in the early centuries of 
Islam; but certainly not our means of understanding. The interpretation given to the teachings of 
Islam by Mustafa and his Companions will for ever remain binding on a Muslim; beyond this, he 
is free to use his own intellect and his own conscience. ‘This, and nothing else, was the attitude 
of the great Imams. They never pretended to be infallible ; they were learned men devoted to the 
search after truth, and they knew that the duty of thinking could never cease to be a duty for man. 
It was a duty for Ibn Hazm as well as for Ibn Rushd ; for Al-Ghazali as well as for Ar-Razi; for 
Ibn Taimiyah as well as for Ibn Khaldin or Shah Wali Allah ; and it is a duty for you and for me. 

A revival of Islam is impossible without an intensive inquiry into its original spirit. We 
must build further and higher on the foundations erected by the past generations. We cannot pre- 
tend that the teachings of Islam could ever be exhausted in all their depth; we are all travellers 
aiming at new discoveries in the domain of the spirit—discoveries of new meanings, new beauties 
in the Word of God and the Example of His Prophet, upon whom be blessings and peace. 

And in this endeavour of ours we cannot find a better aid than the immortal “ Sahih al- 
Bukhari.” 


* * * 


While translating this book, I have tried to render its meaning as literally as possible—some- 
times, I am afraid, at the expense of the English language. Whatever I had to say myself has been 
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confined to the explanatory notes; and wherever an addition was unavoidable for the sake of 
clearness in the text itself, I have used brackets to enclose the additions thus made. 

Each Tradition has been divided, by means of different types, into its two parts, the 
documentary evidence of transmission (“‘isnad”) and the textual substance C matn”). Al- 
Bukharis “ tarajim al-abwab ” have been printed in a type smaller than that of the “ isnad.” Each 
chapter (“kitab”) is followed by a synopsis of its subject-matter and a table indicating the differ- 
ent compilations in which the same Traditions have been quoted with or without variations. [I 
have confined myself to the principal works only, namely, the “ Sihah as-sittah,” Imam Méalik’s 
“Muwatta” and the “Musnad” of Imam Ahmad ibn Hanbal. “ Sihah as-sittah ” and “Muwatta” 
are existing in so many editions that it would be irritating to quote volume and page ; but they 
are so well known that the interested reader will find no difficulty in tracing the Traditions in 
question. Only in the case of the “ Musnad,” which is arranged according to the names of the 
first narrators, volume and page had to be mentioned. The edition used was that printed in Cairo 
in the year 1313 H. 

My translation of “ Sahih al-Bukhari ” is based on three of the most accurate of all existing 
editions: Matba‘ah al-Amiriyah, Cario, 1313 H. ( published by order of Sultan ‘Abd al-Hamid), 
Dar at-tiba‘ah al-‘Amirah, Cairo, 1315 H., and Matba‘ah al-Maimaniyah, Cairo, 1323 H. 

After the completion of this work an Index will be published in which the reader will find 
biographies of all persons (including the narrators) mentioned in “ Sahih al-Bukhari,” as well as 
references to all names of places and technical expressions occurring in this work. 


I shall not conclude these lines without expressing my thanks to my friend, Maulana ‘Ata’ ar- 
Rahman Hoshiarpuri ar-Rahmini, for his invaluable help in elucidating some of the technical in- 


tricacies of this work and his Patient advice at a time when the burden of this undertaking almost 
overwhelmed me. 


SRINAGAR, Ramadan, 1354 H. (December, 1935). 
MUHAMMAD ASAD. 


ABBREVIATION Ss 


A wees Az-Zamakhshati, Asds al-balaghah 

AD ... Aba Da'ad, Sunan 

Biren Ibn Rushd, Biddyat al-mujtahid (Cairo, n.d.) 

FB.... ibn Hajar al-‘Asqalani, Fath al-Bdri (Cairo, 1319 H.) 
Isys cele dto., Isdbah (Cairo, 1323 H.) 

TH. ... lon Hisham, Sirat an-Nabi (Cairo, 1346 H.) 

Aj ia Kic Ibn Jarir at-Tabari, Tafsir 

ie nes ite! Kathir, Tafsir 

IM ... Ibn Majah, Sunan 

TSipee Lon Sa‘d, Tabagat (Leyden, 1904 ff.) 

LA ... Lisdn al-‘Arab 

MB... Majma‘ al-bihdr 

MIH .. Imam Ahmad ibn Hanbal, Musnad (Cairo, 1313 H.) 
MM... Imam Malik, Muwattd 

itWoooc An-Nisa‘i, Sunan 

Wh ... Ibn al-Athir, An-nihdyah fi gharib al-hadith 

Nw.-- An-Nawawi, Sharh Sahih Muslim 

NA..- Ash-Shawkani, Nail al-awtar (Cairo, 1344 H.) 
Oe The Holy Qur'an 

Qs..-- Qamis 

Rgh..- Ar-Raghib, Mufradat 

SBivene Sahih al-Bukhdari 

SM ..- Sahih Muslim 

ST.... Shah Wali Allah, Sharh tarajim al-abwab (Hyderabad, 1323 H.) 
Tee ayeree At-Tirmadhi, Jami‘ 

The ooo Hajar al-‘Asqalani, Tahdhib at-tahdhib (Hyderabad, 1329 H.) 
UGh.. Ibn al-Athir, Usd al-ghabah (Cairo, 1280 H.) 
‘UQ..- Al-‘Aini, ‘Umdat al-Qart (Cairo, 1308 H. ff.) 


* * * 


BH. — Hijri Era; C.— Christian Era; Tr. — Tradition ; I, 12 — Chapter I, Note 12 
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1. This introductory remark originates from Aba ‘Abd Allah Muhammad ibn Matar al-Firabri, the disciple of Al- 
Bukhari responsible for the text we are using, He heard the “ Sahih” twice from the lips of Al-Bukhari: once in his 
native town Firabr in the year 248 H. and once in Bukhara in the year 252 H. (FB is, 2). 

2. Al-Bukhari opens his collection of Traditions with this chapter because the belief in the reality of Divine 
Revelation and, consequently, the Prophethood of Muhammad is the main pillar of Islam. Revelation supplies an essen- 
tial need of mankind. The human understanding is strictly limited in its possibilities: our mind is unable, by virtue of 
its nature, to understand the totality of things; our power of synthesis is Testricted to elements provided by our ex- 
perience. Thus, for example, we can’t comprehend infinity or eternity; nay, we don’t even know what life is. In order 
to arrange our spiritual and material existence according to standards of perfection we necessarily need the guidance 
of something more than the normal reasoning qualities and the subjective rationalism inherent in the human 
being; we need someone who is illuminated by a message coming from the Absolute, in one word, a Prophet. Indirectly. 
the belief in Prophethood is equivalent to a belief in the existence of a Divine purpose underlying the creation cad 
maintenance of the worlds.—The opening chapter describes not only the actual beginning of the revelation, but also the 
attitude of some of Muhammad's contemporaries (like Aba Sufyan and Heraclius) towards his prophetic init 

3. Q. iv, 163.—This is to show that the Revelation granted to Muhammad was, in its essence and origin, similar 
to those granted to the former Prophets. The essentials were always the same; the Qur'an only modified the laws 
governing man’s conduct in individual and social life. But, apart from the fact that the former Revelations have been 
corrupted and mutilated, they were, from the very Outset, purposely either limited in their scope—as for example that of 
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4, The word hijrah (going forth, emigration) has several meanings in the Islamic shari‘ah: one is the emigration of 
Muslims from a place of danger to a place of security, as in the case of the Companions of the Prophet who, in 
order to escape the persecutions of the Quraish, emigrated from Mecca to Abyssinia ; another is the emigration from a 
place where unbelief reigns to a place where it is possible to live according to the tenets of Islam, as in the case of the 
Companions who emigrated with the Prophet or after him from Mecca to Al-Madinah. As the latter entailed great hard- 
ships and the giving up of home and, in many cases, of family bonds for the sake of God and his Prophet, it was regarded 
as an action of great merit. It happened, however, that even in the lifetime of the Prophet some people emigrated from 
Mecca to Al-Madinah for the sake of worldly gains only, and particularly for the sake of an easy marriage (‘UQi, 33 f.). 
The Arabs in pre-Islamic times used to give their daughters in marriage to those only who could boast of a 
lineage not less noble than that of the girl. But when Islam proclaimed the principle of equality of all Muslims, many 
of the early Believers hastened to offer their daughters in marriage to other Muslims without regard of their descent. 
Several Meccans of lower classes took advantage of the facilities existing in the Muslim community of Al-Madinah, 
migrated there and embraced Islam; and to such ones refers this saying of the Prophet. But as the term hijrah often 
connotes 2 purely spiritual “emigration” from the domain of evil to that of righteousness (cf. Tr: 10), the above 
saying contains a general ethical principle far beyond the individual case or cases to which it originally referred. . 

5. It is significant that Al-Bukhari placed this Tradition at the head of his compilation though it does not bear upon 
the subject of this chapter, viz.. the beginning of revelation. He obviously did it in recognition of the fact that this 
saying of the Prophet expresses one of the fundamental ethical principles of religion and, moreover, touches a problem 
which has intrigued the philosophers of all times : the problem of Free Will. The idea of God's omniscience presupposes 
that of a Divine pre-ordination of all events and, consequently, of human actions. The old question, how man can be 
held responsible for his actions though they have been pre-ordained by God's Will, is answered in the above Tradition. ’ 
Not his actions are decisive for man's spiritual destiny, but his intentions (the intentions which immediately precede and 
accompany the action, and not those which have been abandoned or changed at the moment of action). Man's inten- 
tions are an expression of the intricate psychic mechanism which we call soul. And, though frequently influenced by 
the various functions of the body, this soul is an independent, self-contained entity and stands in a direct, if inexplicable, 
relation to the Divine Will (amr, as it is called in the Qur'an). It is with our souls alone that we can comprehend and c 
feel the existence of God: and we never could comprehend it if His existence were foreign to us in its essential quality. 
Because of this intimate and exalted relation to God the human soul partakes in the Divine prerogative of freedom © 4 














which is absent in all material complexes, be they things or events. Thus, if we are unfree in—and, therefore, in @ — 
higher sense, not responsible for—our actions owing to their material, created character,—we are free in out intentions, — 
because they are of a spiritual, that is, primary or creative, quality—and, therefore, responsibility is attached to them.—- 
As to the word “ intention” it may here be remarked that both in the Qur'an and in the Traditions it is never usedin 
the sense of a passing “ wish,” but in that of a living impulse endowed with the quality of consciousness and directly 
related to the subsequent event, whatever shape the latter—being pre-ordained, and thus beyond the control of our free { 
will—may ultimately take. This stress upon “intention” is certainly in line with the general trend of the 
teachings directed upon the development of inner wakefulness and consciousness in man. ‘ 

6. ‘Urwah ibn az-Zubair. 

7. Title of honour given to the wives of the Prophet in the Qur'an (xxxiii, 6). 

8. The expression “like the ringing of a bell” points toa peculiar disturbance of the Prophet's sense of he 

fir 
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me, and I retain in my memory what he saith.” 
‘A’ishah said: :[)] Assle ILS 
And, verily, I saw him whilst the revela- ; ee en 
tion descended upon him on a day severe es 3 al dle div. 43 | 5 Svay 
with cold; then it left him—and, behold, his 
brow was streaming with sweat. 
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sion in the cave of Hira’™™ and there applied ae 
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Prophet's acoustic faculties was a means to isolate him, before the coming of the revelation, from the impressions of the 
Outer world and so to enable him entirely to devote himself to the spiritual voice of the angel. This vehement change 
from the customary, that is, sensual, Orientation to a purely spiritual one was necessarily full of anguish (“and that is 
most hard on me”). In the other cases, when the angel appeared “in the likeness of a man,” the medium of revelation 
was transferred from a purely spiritual plane to the orbit of human, sensual Perceptions ; and thus the Teceiving of the 
revelation was less excruciating. But, as this also taxed the Prophet's Power of concentration to the utmost, it never 
was quite free of anguish—_'A ishah’s subsequent description of the Prophet's state during certain revelations obviously 
refers to the first kind. 2 

9. The first of these Prophetic dreams occurred in the month of Rabi' al-awwal in the year 13 B.H. (February, 610 G); 
when the Prophet had just completed his fortieth year (Al-Baihagi, apud FB i, 21). 

10. i. ., with the clearness of light after darkness, 

ll. A hill about three miles north-east of Mecca, to-day known as Jabal Nur (“Mount of Light”), because there the 
first verses of the Holy Qur'an were Tevealed. 

Many conjectures have been made as to length of the Prophet's Tetirement at Hira’, and whether it took 
once or on several occasions, JH (i, 150) states that there were several such ti 
in every year." But this is contradicted by the authentic Tradition (SM, Kitab at-tafsir) in which the Prophet distinctly 


» the first of which, according to Al-Baihagi (cf. I, 9) 
took place about 6 months before Gabriel’s appearance at Hira’; so there can have been no question of his ‘withdrawing 


into solitude “ one month in every year.” We must, therefore, assume that he withdrew into the cave only once, and 


is available in two 
i S “avoidance of sin.” But as this does 
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16. Q. xcvi, 1/3.—This beautiful story of the Prophet's first encounter with the Angel of Revelation reminds us, 
in certain points, of Jacob’s wrestling with the angelas described in Genesis, Ch. 32. But whereas Jacob resisted, 


illumination, that he was ordered to receive the spiritual message of the Supreme Being ; and the magnitude of this task 
with all its implications of tesponsibility and self-sacrifice overwhelmed him and filled him with awe. 
17. Because he shivered from the excitement caused by the vision. The calming influence of a cover drawn over 


given by some of the commentators, that he was afraid of 


» Moreover, not corresponding with Khadijah’s answer to 
the Prophet: “... never will God humiliate thee,"—which means: “. . - hever will God confer a task upon thee which 


thou art unable to perform,” The suggestion of other commentators, that he was afraid of Persecution by his country- 
men, is entirely without foundation. As is evident from the subsequent talk between the Prophet and Waraqah ibn 
Naufal, the Prophet had no notion of a danger from that direction until Waraqah told him so. - 
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__that is, worship"— 
during many nights ere he went home and 
provided himself with food therefor; then he 
would return unto Khadijah and provide 
himself with food for a similar [number of 
days]—until the truth“ came unto him whilst 


he was in the cave of Hira’: the angel came 


unto him and said: “Read! »__He said: “I am 


not of those who read.” ” 
He said [in his narrative]: Then he 


took me and pressed me until all strength 

went out of me; thereupon he released me 

and said: “Read!”—I said: “I am not of 

those who read.” Then he took me and 
pressed me again until all strength went out 
of me; thereupon he released me and said : 
“Read !”—And I said: “I am not of those 
who read.” Then he took me and pressed 
me a third time; thereupon he released me 
and said: “Read in the name of thy Sustainer 
Who hath created—created man froma clot! 


not at all comply with the subsequent rema: 
and it is, in fact, a well-known linguistic peculiarity of 
nant f into th. Now, the word tahannuf is not of Arabic origi 
which literally means “one who turns away.” In Syriac it w 
his religion, a renegade; so the Roman Emperor 
Roman faith is called, 
chaeans and Sabaeans, presumably owing to 
scribing to the doctrines of 
language they used it in its original sense of “turning away,’ 
worldliness. Thence tahannuf came to denote 
the unitarian God-seekers who, consequently, 
familiar to Muslims owing to its association, in the Qur'an, 


Ta.) “Drobo, 
151) report that the appearance 
Bukhari’s version, which admitte 
of such an interpretation. 

The appearance of Gabriel at Hira’ 
authorities, during the month of Ram 
date. If, as some commentators assume, 
it would have been one 


and, consequently, 


15. These words of the Prophet are sometimes 
view this interpretation is by no means impossible : 
well as in a negative (“not”). But almost all philological 
*UQ i, 67) are, for grammatical reasons, 
those who read"-appears, therefore, to be the correct one. 


rk “ that is, worship, 
the Arabs that in 
n, but probably derived from the Canaanite-Aramaic 


as prominently used to describe one who turns awe 
Julian the Apostate who gave up q 


in Syrian-Christian manuscripts, Yulydna hanpa; the 
the fact that their religions contained Christian elements without full 


the Christian Church. When the Arabs, in pre-Islamic times, 
* namely, from idolatry and, subsequently, from every 


the ardent devotions (mainly 
were called hunafda’ (sing., hanif)—a designation which wi 
with the name of Abraham. There it is almost s 


the famous tdb'i (i.e., “ successor * of the Companions) Ibn S 


as contrasted with that 
am-experience, 


of the last ten nights of Ramadan, because the 
nights as those among which the lailat al-qadr is to be sought. 

translated as 

the particle md can 

authorities (with the single 


against this interpretation. 
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adan, 13 B. H. July or August, 610 C.), but there is no ag 
the first revelation coincided with : 


Prophet mentioned in oth 


“What shall I read.” 
be used in an in 
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Christianity in the Time of Ignorance” and 
wrote the Hebrew script, and did write 
in Hebrew out of the Gospel whatever God 
willed him to write; and he was an old man 
and had become blind. And Khadijah said 
unto him: “O uncle’s son, hearken unto thy 
brother’s son.” »__And Waragqah said unto 
him: “O my brother's son, what dost thou 
see?” Thereupon the Apostle of God told 
him what he had seen. And Waragah said 
unto him: “That [was] the Angel of Reve- 
lation whom God sent down upon Moses. 
O, would that I werea youth! Would I were 
alive when thy people drive thee away! ”— 
Then the Apostle of God said: “Why! Are 
they to drive me away 2"—He said: “ Yea. 
Never came a man with the like thou hast 
come with but was persecuted. And if thy 
day [of need] witnesseth me [alive], 1 shall 
help thee witha powerful help.” Thereafter 
Waragah took no part [in these matters] 
until he died” And the revelation broke off.” 


(4) Ibn Shihab” said: And Aba Salamah ibn 
‘Abd ar-Rahman told me that Jabir ibn 
‘Abd Allah al-Ansari said: 
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19. ‘ Time of Ignorance” (jahiliyah) is the period before the announcement of Muhammad's prophetic mission. 
20. Waraqgah was not in reality an uncle of the Prophet, though they belonged to the same branch of Quraish; but 
it is an Arab custom, prevalent even in these days, to address an old and respected man as “uncle”; hence Khadijah’s 


expression “ thy brother's son.” 


21. Most commentators agree that Waraqah died before the Prophet began preaching Islam in public, ie., before 
the persecution by the Quraish started. Only Ibn Ishaq (apud FB i, 21) mentions that Waraqah was present when Bilal 
was maltreated on account of his adherence to the Prophet ; but as this account is contradicted by the evidence of 
Traditions in the compilations of both Al-Bukhari and Muslim, it must be regarded as a historical mistake. 

92, Between the first revelation mentioned in the above Tradition and the next one mentioned in the following ac- 


count of Jabir ibn ‘Abd Allah a period of about three years elapse 
This period is called “the break in the revelation” (fatrat al-wahi). I 
absence of revelation almost led him to believe that his first exper 


d during which the Prophet received no revelation. 
t was atime of deepest distress for the Prophet. The 
ience at Hira’ was an illusion; and it was only due 


to Khadijah’s undaunted faith in his prophetic mission that he did not entirely lose his courage. ; 
23, Al-Bukhari opens the isndd of this Tradition with the name of Ibn Shihab az-Zuhri (who was not his contem- 
porary) not because the links between him and the latter are missing, but because the line of narrators between Ibn 
Shihab and the author is here the same as in Tr. 3. The particle “ and" before Aba Salamah denotes that Ibn 
Shihab az-Zuhri related this Tradition in conjunction with the foregoing one, as if he had said: “ ‘Urwah ibn az-Zubair 
(cf. isndd of Tr. 3) told me this and this, and Aba Salamah told me, in addition to this, the following.” Therefore the 
author places the “corroboration” (mutdba‘ah) of both Traditions after Tr. 4 (see I, 25/26). It obviously was this 


peculiarity of the isndd which led some historians who were not Traditionists to the mistaken notion that theo 
event related in Tr. 4 took place immediately after that related in Tr. 3, or even that both Traditions refertooneand 

The wording of Tr. 4 (“whilst speaking of the break in the revelation”) makes i ; 
clear beyond any possibility of doubt that the Prophet's second encounter with the angel Gabriel occurred at a muc 
later time, namely, after the “break in the revelation” (cf. I, 22). ee 


the same event differently narrated. 
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ND—whilst speaking of the break in the 
A revelation—[the Prophet] said in his 
narrative: [Once,] whilst I walked, Ihearda 
voice from heaven and I lifted my eyes—and 
there was the angel who had come unto me 
at Hira’, sitting on a throne between heaven 
and earth. And he inspired me with awe, 
and I returned home and said: “Wrap me 
up! Wrap me up!” Then God, the Most 
High, sent down [the Revelation]: “O thou 
wrapped in a cloak! Arise and warn! ”— 
to His Words: “. . .and pollution shun!” *— 
Thereupon the revelation became intensive 
and continuous. 

‘Abd Allah ibn Yusuf and Abi Salih con- 
curred with him”; and Hilal ibn Raddad 
concurred with him,” [likewise] on the 


authority of Az-Zuhri. And Yunus and 
Ma'‘mar said “ his shoulders.” 


(5) Misa ibn Isma‘il related to us, saying: Aba 
‘Awanah related to us, saying: Masa ibn 
Abi ‘A’ishah related to us, saying: Sa‘id ibn 
Jubair related to us, on the authority of Ibn 
‘Abbas, concerning the Word of the Most 
High: “Move not thy tongue with this to 
make haste with it.” [Ibn ‘Abbas] said: 


ee Apostle of God was severely affected 

by the revelation, and would move his 
lips.* 

And Ibn ‘Abbas said: “I shall move 

them for thee in the same way as the 

Apostle of God would move them.” And 

Said said: “I shall move them in the same 


way as I saw Ibn ‘Abbas move them”—and 
he moved his lips. 


Thereupon God, the Most High, sent down 
[the Revelation]: “Move not thy tongue 
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24. Q. Ixxiv, 1/5. Thus for the first time the Prophet was ordered to preach Islam in public. 


25. i.e. with Yahya ibn Bukair (cf. isndd of Tr. 3). This is a 
He thus intimates that he received the same Tradition independe 


typical form of corroboration adopted by Al-Bukhari. 
ntly from three different narrators, viz., Yahya ibn 


Bukair, ‘Abd Allah ibn Yasuf and Aba Salih ; all of them heard it from Al-Laith (FB i, 22). 


26. Here the reference is to‘Ugqail (cf. isndd of Tr. 3);he and Hilal ibn Ra 
Yanus and Ma’mar mentioned in the next sentence. This shows that Al-Lai 


27. —instead of the words “his heart” used by 
Yunus and Ma‘mar and those of “‘Ugail and Hilal ibn 


ddad were disciples of Az-Zuhri, as also were 
th heard this Tradition from four authorities. 


‘Uaail (cf. p. 19). Thus the difference between the narratives of 
Raddad consisted in one single word. 

28. Regarding the causes of the Prophet's suffering during revelations, 
mendous responsibility of exactly reproducing the Word of God, the Prophet 
of the Revelation; he, therefore, used to Tepeat them rapidly while Gabriel 


see I,8. Faced as he was with the tre- \ 
was afraid lest he should forget the words 
was speaking. 


sAHiH AL-BUKHARi 


[ Vol. I 


2 


with this to make haste with it. Behold, 
upon Us resteth the putting together there- 
of and the reciting thereof.”™ 

(Explaining, Ibn ‘Abbis] said: “Tt is for 


Him to put it together in thy heart and 
[then] thou shalt recite it.” 


“And when We recite it thou [but] follow 
its recitation.” ”” 
{Ibn ‘Abbas] said: “__and listen unto it 
and remain silent.” 
“ Thereafter, behold, its manifestation resteth 
upon Us.”” 


[Ibn ‘Abbas said:] ‘thereafter, behold, 
it resteth upon Us to make thee recite ite 


And after that, when Gabriel came unto him, 
the Apostle of God would listen, and when 
Gabriel departed the Prophet would recite it 
‘n the way [Gabriel] had recited it. 


(6) ‘Abdan related to us, saying: ‘Abd Allah 
told us, saying:_ Yanus told us, on the 
authority of Az-Zuhri ._[ Al-Bukhari] said: 
And Bishr ibn Muhammad related to us the 
same,” saying: ‘Abd Allah told us, saying: 
Yunus and Ma‘mar told us, on the authority 
of Az-Zuhri, who said: ‘Ubaid Allah ibn 
‘Abd Allah told me, on the authority of 
Ibn ‘Abbas, who said : 


cla Apostle of God was the most gener- 

ous of men; and he was more generous 
than ever during 
came unto him—and he would come unto 
him every night during Ramadan and impart 
the knowledge of the Qur’an unto him;— 
then, indeed, the Apostle of God was more 
generous in [doing] good than the speeding 
wind.” 


(7) Aba ’1-Yaman al-Hakam ibn Naf related 
to us, saying: Shu‘aib told us, on the author- 
ity of Az-Zuhri, who said: ‘Ubaid Allah 
ibn ‘Abd Allah ibn ‘Utbah ibn Mas‘td told 
me that ‘Abd Allah ibn ‘Abbas informed 


Ramadan, when Gabriel . 
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him that 


29. Q. lxxv, 16/17. 
30. Q. Ixxv, 18. 
31, Q. Ixxy, 19. 


32, This term indicates that the version of Bishr ibn Muhamm: 
33, This can mean two things: he was more generous than 
thus, life to the earth; or that he used to help others quickly, wit 


ad was in every respect identical with that of ‘Abdan. 
the stormwind which brings rain-loaded clouds and, 
hout the least delay. \ 
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34. Abt Sufyan Sakhr ibn Harb ibn Umayyah, father of Mu‘awiyah, the first Caliph of the dynasty of Bana Umay- 
yah. Up to the conquest of Mecca by the Muslims, Aba Sufyan was one of the leaders of the heathen Quraish and 
bitterly opposed to the Prophet Muhammad. He, however, embraced Islam on the eve of the conquest of Mecca and 
was, from that time onward, a staunch supporter of the Muslim cause. He died at the age of 88 in Al-Madinah during 
the reign of the Caliph ‘Uthman (JS viii, 70). At the time of the incident described in the above Tradition, Aba Sufyan 
was still an opponent of the Prophet. 

35. Heraclius, Emperor of Byzantium (610-641 C.), was one of the most remarkable rulers of his period. Originally 
a general of the Byzantine armies, he usurped the throne by a coup d'état at a time when the Empire was near to destruc- 
tion owing to defeats suffered at the hands of their hereditary foes, the Persians, During the years that followed the 
Persians conquered Anatolia, Syria and Egypt, and threatened Constantinople itself, It was with the utmost exertion 
that Heraclius ultimately succeeded in stemming the tide and turning the balance of war in his favour. In 622 C. he 
defeated the Persians and drove them out of Asia Minor; and during the following years the Byzantines invaded Per- 


son in February, 628. Immediately afterwards a treaty of peace was concluded between Persia and Byzantium which 
restored the frontiers according to the status quo. 


During the severe fight which shook both Empires to their foundations, the Emperor Heraclius made a vow that, if 
God would grant him a victory over the Persians, he would perform a pilgrimage on foot to Jerusalem. In fulfillment 
of this vow he set out from Hims, in Syria, in autumn, 628. On his teaching Jerusalem he received from his vassal, 
the Christian-Arab Prince of Ghassan, the first news of the appearance of the Prophet Muhammad in far-off Arabia. 


ius’ premonitions which preceded it are described in the first half of Ibn an- 
NAtar’s account, which the narrator Az-Zuhri (cf. isndd), in disregard of the chronological order, places after the story 
of Aba Sufyan. In reality, the events described in the first part of Ibn an-Natar's story (that is, up to Heraclius’ words: 


his questioning him about the new Prophet. The second part of Ibn an-Natar's story (Heraclius’ letter to his friend in 
Constantinople, the latter's answer, and the subsequent discussion at Hims with the Byzantine hits) stands, in its 
chronological order, after Aba Sufyan’s story. In Tabari’s Térikh al-kabir (in which, however, the last part of the story, 
as given by Ibn an-Natar, is omitted) the chronological order is exactly preserved, and there we find the account fox 
Heraclius, made nervous by the result of his astrological observations and the meeting with the Prophet's messenger 
Dibyah, sent his officers to ransack Jerusalem for people from the Arab Peninsula, so that he might personally inquire 
from them about the truth of the Prophet's appearance. As a Tesult of this search Aba Sufyan was found and brought 


This somewhat abstruse arrangement of the story has caused several historians to believe that it refers, from begin- 
ning to end, to one consequence of events. Soe.g., Shibli Nu'mani commits in his valuable Sirat an-nabi (i, 342) 
the awkward mistake to denounce as not authentic a Tradition quoted by Ahmad ibn Hanbal (MIH iv, 74) became it 


36. This refers to the Truce of Hudaibiyah, concluded i th 1_Ona' 
tween the Prophet and the Quraish of Mecca. an EB month of Dha 1 Qa dah, 6 H. (February, 628 Cc.) be- 
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them to his council chamber; and around 
him were the great ones of Byzantium. 
Thereafter he called them and called his 
interpreter and said: “Which of you is by 
birth the nearest unto that man who claim- 
eth to be a prophet?” And Abu Sufyan said 
[in his narrative to Ibn ‘Abbas]: I said: alk 
am the nearest of them by birth.”—Then 
[Heraclius] said: “Draw him nearer unto 
me and bring his companions nearer and let 
them stand behind him.” Thereafter he said 
to his interpreter: ~ Tell them: Behold, I 
am going to ask this one about that man; and 
if he lieth unto me, ye belie him.” [Aba 
Sufyan] said: And, by God, had it not been 
for shame that they would disclose my lie, 
indeed I would have lied about him. 


Thereafter, the first he asked me was: “How 
is his descent amongst you? "—I said: “He 
is a man of birth amongst us.”—He said: 
‘And. did any <ot you. sever say this 
saying” before Him ?—I said? ~ No.”—He 
said: “ And was there a king amongst his 
forefathers?” —l said: “ No.”"—He said: “And 
do the noble ones of the people follow him 
or the poor amongst them?”—I said: “Rather 
the poor amongst them."—He said: “Do 
they increase Of decrease [in numbers]? ”—I 
said: “ Rather they increase. —He said: “And 
doth any of them turn apostate out of 
disgust with his religion, after having em- 
braced it?”—I said: “ No."—He said: “And 
did ye suspect him of lying before he said 
what he said?”—I said: “No."“—He said : 
“ And doth he break his pledges? "—I said: 
“No. But we are at truce with him, and 
we do not know what he will do with it.*” 


39. viz., to abandon idolatry and to worship the One God. 


40. Before his claim to Prophethood, Muhammad was renown 
amin (‘the trustworthy "). Nobody of the Quraish doubted his 
the Oneness of God which was opposed to the religious practices of the heathen Quraish ; but as soon as he did it t 


latter began to call him a liar. 


41. Thus insinuating the possibility of treachery on the part of the Prophet. 


“ae 


ed in Mecca for his truthfulness, and was called 4 
veracity until he began propounding his doctrine of ag 
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[Abu Sufyan] said: And I could not say a 
word with something [of a slight] in it save 
this one word.” 

He said: “Did ye fight him? ”"—I said: “Yea.” 
—He said: “ How, then, was your fight with 
him?”—I said: “The war between us and 
him is [up and down like] well-buckets: he 
wins from us and we win from him.”—He 
said : “What is it that he enjoineth upon you?” 
—I said: “He saith: Worship God alone and 
associate naught with Him; and give up the 
sayings of your forefathers, And he enjoineth 
upon us prayer and truthfulness and purity 
and the duties of kinship.” 

Thereupon he said to the interpreter: “Tell 
him: I asked thee about his descent—and 
thou saidst he is aman of birth amongst 
you; and so are the Apostles: they are sent 
from amongst the nobility of their people. 
And I asked thee whether any of you had 
said that saying [before]—and thou saidst, 
no; and I said [unto myself]: ‘If anyone had 
said that saying before him, indeed I would 
say, the man followeth a saying that hath 
been said before him.’ And I asked thee 
whether there was a king amongst his fore- 
fathers—and thou saidst, no: and I said 
[unto myself]: ‘Had there been a king 
amongst his forefathers, I would say, he 
claimeth the kingdom of his forefather. And 
I asked thee whether ye suspected him of 
lying before he said what he said—and thou 
saidst, no; and indeed I know that he 
would not have witheld from lying unto men 
if he had lied unto God. And I asked thee 
whether the noble ones of the people follow- 
ed him or the poor amongst them—and thou 
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saids%t that the poor amongst them followed 
him: and these are the followers of the 
Apostles. And I asked thee whether they 
increase or decrease [in numbers]—and thou 
saidst that they increase, and such is the 
case with faith to the very end.® And I 
asked thee whether any [of them] had 
turned apostate out of disgust with his reli- 
gion, after having embraced it—and thou 
saidst, no; and such is the [case with] 
faith whenever its joy mergeth into the 
hearts. And I asked thee whether he break- 
eth his pledges—and thou saidst, no; and 
such [is the case with] the Apostles: they 
do not break their pledges. And I asked thee 
about the things he enjoineth upon you— 
and thou saidst that he enjoineth upon you to 
worship God and to associate naught with 
Him, and that he forbiddeth you the wor- 
ship of idols and enjoineth upon you prayer 
and truthfulness and purity. 

“Thence, if what thou sayest is true, he 
will take possession of the place where these 
two feet of mine stand!** And, indeed, I 
knew he was to appear,” [though] I did not 
think he would be from amongst you. And 
if I but knew that I could be loyal unto him, 
indeed I would endeavour tomeet him; and if I 
were withhim, indeed I would wash his feet.” 


43. So long as the followers of a Prophet persist in th 
spiritual force in them. The continuous 
is an ample vindication of Heraclius’ words. 

44. Heraclius realised that with a doctrine such as th 
and that it was bound, sooner or later, to ent 
into the fold of Islam; and as Islam brought with it not on 
organisation, the only logical consequence of ics success wou 
religious and social conceptions. 

45. He knew from prophecies containe 

46, It is very interesting to note t 
During that period Christen 
Christ—whether he was human or divine or a com 
ers, particularly among the Monophysit 
opposed to the dogma 0 
personally inclined towards the teac 

sort of compromise 


From the teachings 
status of Prophethood. But however sympathetically 


eir faith they are bound to attract other 


increase in the number of Muslims, from the time of the Prophet to these days, 


e Prophet Muhammad was preaching succe 
bordering on Arabia and to draw them 
al and political 


other polities based on different 


apture the people of the countries 
ly a spiritual teaching but also a new soci 


ld be the disruption of 


d in the Bible that a Prophet of such a description was . 
lieved in the Prophethood of Muhammad. 


differences regarding the status of Jesus 
few Christian think- 


hat Heraclius in his innermost heart be 


dom was disrupted by very far-reaching dogmatic 
bination of both qualities—, and there were not a 


f Trinity. According to the evidence of contemporary 
hings of the more moderate among the Monop 
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Thereafter he called for the letter which Cw GUI [i] atl J.) tox koe 
the Apostle of God had sent with Dih- ; hy - 
yah" unto the Chief of Busra, whohadtrans- $6) ci! asus Sra ee JI amo 4 
mitted it to Heraclius. Then he read it, and, : cee | ql aatsle ie 
behold, this was in it: “In the name of God, &*"¢> HN Sa eat ce ee 


the Most Gracious, the Dispenser of Grace. EN nic "i 
From Muhammad, God’s slave and Apostle, 137 | as J P ld) 9 alas at 


unto Heraclius, the Chief of Byzantium. Peace {eae i bf Re 
be upon whoso followeth the right guidance. Jb oS: 4 oad Cc | a J ys 
And thereupon: Behold, I call upon thee atl él Ss dat | ¢ LI lew 4 .e 5| 
with the call of Islam. Accept Islam, and . ‘ ee 5 
thou shalt be saved; God will give thee thy «| Le ls oS Ole tn a pl 
reward twofold.” And if thou wilt turn : ‘ 

away, then, indeed, upon thee be the disgrace ay Jil) Li ke) dell, “es ol 
of the humble folk.” ‘O People of the eee pee 

Scripture”! Come unto the word that we 3, Vg abl Wats Y Che Su ge ap 


and ye have in common: that we shall wor- TA ee ay ce 
ship none but God and associate naught bb | Law Liaw Lt Vo Li 


with Him; and that we shall not take one an- eb pare leer lee Pa Ver fie 
other for lords instead of God. And if they tak 9 Lys Ob fal se 
turn away, then say: Bear witness that we cay? 
[are they who] submit [unto God].’”® 


seen, this consideration prevailed upon his better intentions. 
47. sous ibn Khalifah al-Kalbi, a Companion of the Prophet who often a 
messenger. e letter of which he was the bearer was dispatched by the Pro het in the last mon 
immediately after his return from Hudaibiyah. Dihyah was ordered first to cee to Kena Goer He 
Christian-Arab king of Ghassan (see following Note), and then to Heraclius. He did so, and on his arrival at B a 
where the King of Ghassan had his residence, the latter deputed ‘Adi ibn Hatim, a Christian Arab, to accompan hi ; 
on his further journey. The two reached Jerusalem in the month of Muharram, 7H. (628 C.) and were i . ai aS 
introduced to the Emperor (Muhammad Rida, Muhammad, p. 330). cs eee 
48. A town in the district of Hawran in southern Syria, to-da 
which the Prophet, as a boy, reached during his Syrian journey in the 


cted for the latter as a confidential 


q. When the Persians under Khusrai Parviz conquered 
try, but were restored to power in 628, after Heraclius’ 


J : ut probably of Greek ori in; at that time i i 
corporated into the Syrian-Arab border language. It literally means “peasants” (UO: 100 f). The ciarh aah ‘ 


tule, blindly follow their leaders; the Prophet intended to sa’ i i 
: ; th y that, if Heraclius were to reject the T; igi 
his followers would do the Same and, in consequence, be disgraced before God. Thus Heraclius’ Pails aati a ar 


51. “People of the Scripture” th i he 
to JewsmnChuenians P are those who recognise Revealed Books: in the usage of the Qur'an it always refers 


52. The second part of the letter is a quotation from the Qur'an (iii i 
. é iii, 64). FB (i, i i 
ble accounts, according to which Heraclius Placed the Prophet's ae ina vias ea) ites lees 








Aba Sufyan [further] said: Thereupon, 
when [Heraclius] said what he said and fin- 
ished the reading of the letter, the uproar 
became great in his presence and the voices 
srew loud, and we left. And when we left, 
I said unto my friends: “Verily, the cause of 
Abu Kabshah’s son® hath prevailed; behold, 
the king of Bana ‘l-Astfar 4 is afraid of him.” 
And I remained convinced that he would 
emerge victorious, till [at the end] God 
infused Islam into me. 

And® Ibn an-Nattr, the governor of Jeru- 
salem and friend” of Heraclius, was a bishop 
of the Christians of Syria. He relateth: 
HEN Heraclius came to Jerusalem, one 
morning he rose worried in his, soul ; 
then some of his priests said unto him: 

“Indeed, we are astonished at thy counten- 

ance.” 
Ibn an-Natur [further] said: 

And Heraclius was a seer who observed the 
gars. And when they asked him, he said 
unto them: “Behold, last night, when I 
observed the stars, I saw that the King of 


with the greatest respect. 


zantine Emperor to his successor until they came (it is not sai 


Spain. After that every trace of the letter is lost. 


53. Some commentators think that Aba Kabshah was the name of one of the Prophet's ancestors, and 
was merely following the old Arab custom of using the name of a remote 
But this seems to be a mere conjecture, as there is no conclusive historical evidence of any 


Sufyan, by calling him “Aba Kabshah’s son,” 
ancestor as a patronymic. 
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The same sources affirm that the casket and its contents were handed down from every By- 
d how) into the possession of the Christian kings of 


person of that name among the Prophet's ancestors, either on the paternal or on the maternal side. Moreover, it is quite 
apparent that Aba Sufyan, who at that time was most bitterly opposed to the Prophet, used this name in a derisive 


sense. 
*Uzza, the husband of Halimah the Prophet's nurse ; 


Ad-Daraqutni (apud FB i, 30). 


(UGh i, 274). 


55. This part of the Tradition does not belong to Aba Sufyan’s narrative. 
to Aba Nu‘aim (Dald’il an-nabuwwah, apud FB i, 31), Az-Zuhri heard it directly from the lips of Ibn an-Natar wh 
met at Damascus in the period of ‘Abd al-Malik ibn Marwan; 
ready explained (I, 35), the first part of Ibn an-Natar's story chronologically precedes that of Aba Sufyan, 


This induced other commentators to believe that Abu 


Kabshah was a nickname of Al-Harith ibn ‘Abd al-— 
and that it was used by the heathen Quraish in order to throw a 
slight upon the Prophet, as his father ‘Abd Allah belonged to the aristocracy of Quraish, while Al-Harith was a simple 74 
Bedouin of the Bana Sa'd tribe. But a far more convincing exp 


lanation is furnished by Ibn Qutaibah, Al-Khattabi and 
They mention a man of the tribe Khuza‘ah who, long before the advent of Muhammad, 
challenged the Quraish on account of their idolatry. He was a star-worshipper, and his name, according to Az-Zubair, 
was Aba Kabshah Wajz ibn ‘Amir ibn Ghalib. Thus the name 
Quraish to the Prophet in derision of his efforts to efface idolatry. 

54, “Sons of the Yellow one”—a nickname given by the Arabs to the Byzantines owing to their fair 


“Aba Kabshah's son” seems to have been given by the , 


Its narrator is Ibn an-Natar. Accor 


at that time he had already embraced Islam.— 


56. The Arabic word sahib has several meanings: if used in association with another person it means “friend ¢ 


. 


“companion,” while in connection with a country or town it stands for * 


er” or “governor.” 


that Aba 
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Circumcision hath now appeared.” Who, 
then, circumciseth from amongst this nation?” 
—They said : “ Nobody circumciseth but the 
Jews; and their existence may not bother 
thee. Write unto the cities of thy kingdom, 
and they will kill whoso there is of the 
Jews.” 

Thereupon, whilst they were thus occupi- 
ed, there came unto Heraclius a man whom 
the king of Ghassan had sent® to inform 
[the Emperor] about the Apostle of God. 
Then, when he had heard his tale, Heraclius 
said: “Go and see whether he is circumcised 
or not.” Then they looked at him and 
reported him to be circumcised. And [Hera- 
clius] asked him about the Arabs: thereupon 
he said: “They circumcise.”—Then Heraclius 
said: “It is this people’s king that hath now 
appeared !” 

Thereafter® Heraclius wrote unto a friend 
of his at Constantinople who was his equal 
in knowledge. And Heraclius proceeded to- 
ward Hims; and ere he reached Hims there 
came unto him a letter from his friend in 
which he agreed with the view of Heraclius 
regarding the appearance of the Prophet and 
that [indeed] he was a Prophet. 

Thereupon Heraclius invited the great men 
of Byzantium into his castle at Hims. Then 
he gave an order concerning its doors, and 
they were locked; then he rose and said: 
“O ye people of Byzantium! Do ye care for 


57. Heraclius was perturbed because he tead in the appearance of the “ 


58. In this version it would appear as if ‘Adi ibn Hatim, the messe f the ki 
to Heraclius alone, and as if the subsequent incident elas ae S eS re meena eet a 


(cf. I, 35) it is distinctly stated that “ there came the aessenger of the Rul i he 
Ber Misiuiteca asthe: Pen DiIngaeal any a g e Ruler of Busra together with a man of the Arabs 
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salvation and wisdom, and that your king- 
dom be confirmed? Then ye will vow alle- 
giance unto that Prophet.” Then they hurri- 
ed to the doors with the hurry of wild asses, 
and found them locked. And when Hera- 
clius saw their repugnance and despaired of 
[the possibility of accepting] the faith, 
he said: “ Bring them back unto me!” And 
he said: ‘ Behold, I said these words of mine 
now so that I might try therewith your 
ardour with regard to your religion; and now 
I have seen.” Then they prostrated them- 
selves before him and were pleased with 
him. And this was the last of Heraclius 
[regarding this matter].” 

Salih ibn Kaisan, Yunus and Ma mar narrat- 


ed this [Tradition], on the authority of Az- 
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Zuhri.” 


60. In another Tradition referring to the same incident (MI 


lors the Prophet's alternative: to accept Islam, to pay 4 tribute, 
two possibilities and decided to fight. 


HH iv, 74) it is told that Heraclius put before his council- 
or to fight (I, 59). They vehemently opposed the first 


61. Ibn Hajar al-'Asqalani (FB i, 33) erroneously assumes that this means “ so far as the narrator (Ibn an-Natir) 


knew.” 
(ibn Hajar’s) subseq 
Heraclius. But, as has been already explained (I, 35, 59). 


He obviously confuses the events related above with those narrated by Aba Sufyan ; this is evident from his 
uent remark that after this occurrence other letters were exchanged between the Prophet and 
this part of Ibn an-Natir’s story refers to the Prophet's 


second message, from Tabak,—and after that, in fact, all relations between the Prophet and Heraclius ceased, which 


fully justifies Ibn an-Natar's remark : “ And this was the last of 


It seems, however, that Heraclius never got the better of his uneasy feelings as regards Islam. 
ning of the fight between the Muslims and the Byzantine Empire, 


who during his whole 
war. In his last years he was continuously tormente 


Heraclius (regarding this matter).” 


From the very begin- 


which fell in the later part of Heraclius’ reign, he, 
previous life always personally led his armies, remained conspicuously absent from the scene of 
d by abstract fears and premonitions and died, broken in body and 


in spirit, in February, 641 (cf. Vasiliev, History of the Byzantine Empire; Diehl, Byzance, Grandeur et Décadence; Stein, 


Studien zur Geschichte des byzantinischen Reiches)- 


62. This refers to similar versions of the same Tradition which Al-Bukhari brings in other chapters of his work 


(cf. Synopsis). 


QgX)222 








? 


ROE EO SE COR OR HS eOiSeOISeoe SCONES 


SYNOPSIS 
OF 


“HOW THE REVELATION BEGAN” 





SEVEN TRADITIONS 
Quoted, in full or in part, in the following compilations : 
(K. stands for “ Kitab”: A, for “ Abwab ”) 


irl. SE Bad’ al-wahi, K. al-iman, K. al-‘itq, rDSR Bad’ al-wahi, K. at-tafsir, K, fada’il 


Hijrat an-nabi,_ K. an-nikah,_ K. al- al-Qur’an 
aiman wa’n-nudhtr, K. al-hiyal SM Ke aveniah 
SM K. al-jihad 7 A. at-tafsir ‘ 
N K. al-tman, K. at-taharah, K, al-‘itaq, 
K. at-talaq Tr.6: SB Bad’ al-wahi, K. as-sawm, K. bad’ al- 
D A. al-hudad khalq, K. al-anbiya’, kK. fada’il al- 
ADK. at-talaq Qur'an 
IM Aver sind SM K. fada’il an-nabi 
MIH i, 25 Tr.7: SB Bad’al-wahi, K.ash-shahadat. K. al- 
jihad, K. al-maghazi, K, at-tafsir, 
hr 22 SB Bad’ al-wahi, K. bad’ al-khalq K. al-adab,_ K. al-isti’dhan, K. al- 
SM __ K. al-fada’il ahkam 
SM K. al-maghazi 
Tio «SB Bad’ al-wahi, K, at-tafsir, K, at-ta'bir N K. at-tafsir 
SM K. al-iman T A. al-isti’dhan 
N K. at-tafsir AD K. al-adab 
at A. at-tafsir 
Tr.4: SB Bad’ al-wahi, K. at-tafsir. ——————— 


SM K. al-iman 


In Arabic, wahi (revelation) means a communication from without, which, to the exclusion of all others, the receiver 
alone can perceive (A). According to some authorities, this communication, whether by words, sounds or signs, must 


wahithas always the character of a message from an Outside source, Thus, the verses of the Qur'an were revealed ; while 
the personal sayings and doings of the Prophet, which are the subject-matter of the Traditions, were inspired, the only 
exceptions being the “ Sacred Traditions ” (al-ahddith al-qudsiyah), in which the Prophet repeats Words of God receiy- 
ed through revelation, but not forming part of the Qur’4n. As inspiration depends on spiritual activity alone, it can be 


experienced by eyenrone who oe his mind and attains to a high degree of psychical Sensitiveness ; but revelation 
depends on an outside factor, that 1s, a Divine communication, and is, therefore, beyond the Pale of human endeavour 
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The first Tradition of this chapter contains the fundamental principle of Islam: “ Actions are judged according to 
intentions.” Whatever man does with a good intention and for the sake of God alone, will be judged by Him accord- 
ing to the intention which prompted the action. This Tradition discountenances intolerance and lack of charity in 
spiritual matters. A good intention will always have its value, whatever its overt result may be; and thus sincere search 
after truth will be rewarded as such, even if one errs in the methods chosen for its attainment. 

Of the remaining six Traditions only two G and 4) directly refer to the beginning of Mustafa’s revelation ; three @, 
5 and 6) deal with the Prophet's reaction to revelations 5 and the last (7) describes the reactions of his opponents to- 
wards his claim to Prophethood. 

Another very important point in Tr. 7 must be mentioned here. In the Prophet's letter to Heraclius occurs the 
sentence: “--- and that we shall not take one another for lords instead of God.” The word arbdb (here translated as 
“ Jords ” is the plural form of rabb which, if used with reference to God, means ~ Sustainer”; while with reference to @ 
human being it denotes one who protects and directs those who depend on him. This latter meaning applies also to 
the spiritual leaders of a community, because it is they who lay down rules of conduct and morality. For a Believer, 
the supreme moral leadership is vested in God ; therefore, the right leader can only be he who acts as an interpreter of 
the Divine Commandments. If he deviates from this principle and gives commandments contradictory to those of God, 
he usurps—in practice if not in theory—the status of the supreme law-giver ; and those who follow him make him a 
* lord instead of God.” The spiritual leaders of the “ People of Scripture » (Jews and Christians) of that epoch used 
to corrupt the teachings of the former Prophets and thus led people astray- The Qur’an-verse, of which the sentence 
above is an extract, demands that the Word of God should be regarded as the final criterion of out beliefs and actions. 
The teachings of learned men and spiritual leaders should never be accepted blindly, but should always be subjected to 
the test of the Word of God. But if this verse 1s addressed to the ~ People of the Scripture » it nevertheless applies to 
Muslims as well. It is true, in their case the original Revelation has not been corrupted or mutilated in the same sense 
as the older Revealed Books : the text of the Qur'an and the records of the Prophet's Sunnah still rembin intact ; but 
they have been so overloaded with imaginary and sometimes quite misleading interpretations that the average Muslim 
can only with difficulty find his way through this maze- Most of the spiritual miseries and social difficulties of the 
present-day Muslim World could have been avoided if only our ancestors had always understood that it is the Word 
of God and the Sunnah of His Prophet to which we must intelligently and ultimately look for guidance; instead, they 
have denied themselves the right of thinking which God has conceded to them, they have ceased to make use of their 
own judgment in matters religious and submitted with blind awe to the sound of great names of the past. However 
great those great men were, they were but human and liable to errors of judgment. To regard them as infallible is to 
divest them of a very human characteristic and almost to elevate them to ~ lords instead of God.” 


All the seven Traditions of this chapter give us very instructive glimpses of the Prophet's moral character. We see : 
before us a man, earnest and upright by nature, burdened with the tremendous weight of a world-wide mission, at first a 
almost succumbing under this weight, then, as time wears On, gaining in strength and breadth of purpose, until he out-— aps 
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shines all other men, in his greatness and clearness and simplicity. ‘ 
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. te., faith. 

Fe From the linguistic point of view, imdn is derived from the root amn (security); it denotes security from fear or 
rest of mind (Rgh; A)—and thence, in the theological sense, the faith in God and the sincere acceptance of the Islamic 
shari‘ah (Qs). The theological definition of faith and the question, whether it increases and decreases with the circum- 
stances, or is a stationary force in the human soul, has for centuries been the focus of hot controversies among the 
Muslim thinkers. Among the numberless conflicting opinions we easily can discern four main groups of thought which 
define imdn as follows: 

(a) Belief in heart (‘aqd bil-qalb) only. This belief implies, according to some exponents of the Ash‘ari and Mdtu- 
ridi schools of thought, the acknowledgment (tasdiq) of the existence of God and the fact that He has sent Prophets, 
of whom Muhammad is the last, to guide mankind according to His Will. Those attributes of God which are not clear- 
ly expressed in the Qur’an and the Sunnah are not an object of imdn and, therefore, the belief in them is open to in- 
dividual conceptions and not an indispensable condition of salvation. The Jahmiyah school of thought (so called after 
Jahm ibn Safwan, a theologian who lived towards the end of the Umayyad period) reduces the conception of ‘aqd bil- 
galb to a mere platonic knowledge of God gained by reason. 

(b) The saying “There is no deity but God, and Muhammad is the Apostle of God.” According to Ghailan ibn 
Muslim ad-Dimashqi, Fadl ar-Raqqashi, and others, the above saying (which for them is equivalent to imdn) must be 
based upon cognition of God in heart, but this cognition does not form part of faith. The Karrdmiyah went even further 
and declared that no such cognition is necessary at all, and that all requirements of imdn are fulfilled with the pronun- 
ciation of the formula of faith. They obyiously confused imdn with islém in its narrowest, formal sense. 

(c) Belief in heart (i‘tigad bil-qalb) in God and all His attributes, as well as in His Prophets and Revelations, to- 
gether with an oral profession of this belief (shahddah bil-lisan). This position is held by Imam Aba Hanifah, Abi ’l- 
Hasan al-Ash‘ari, Bishr al-Marisi, and others. According to them, faith essentially is the acknowledgment (tasdiq) 
of Truth, and as such it neither can increase nor decrease; it is stationary because of the element of certainty condition- 
al to acknowledgment; a certainty capable of increasing or decreasing is no certainty at all. Thus, the status of a 
Faithful (mu’min) is the result of intellectual conviction plus its profession. Good or bad actions may increase or de- 
crease the individual merits of man, but they have no direct influence upon his imdn.—The idea that faith is formally 
independent of actions, whether right or wrong, has been developed to its extreme by the Murji’ah, who declared that 
belief and its oral profession are sufficient for the attainment of salvation, and that the latter can be achieved even if 
the individual intentionally violates all Divine Commandments. This antinomian view, commonly regarded as heretic 
by all orthodox Muslim schools of thought, is, together with that of the Jahmiyah mentioned in the first group, the in- 
tellectual forerunner of a form of Sifism known as be-shar‘ (i.e., not submitting to the law of shari‘ah) which, during the 
third century after the Hijrah, found its culminating point in the ecstatic pantheism of Mansir Al-Hallaj. The Murji’ah, 
as well as the Jahmiyah, have long since ceased to exert a noticeable influence on Muslim theology. 

(d) Belief in heart (‘itiqad bil-qalb) together with its outward profession (shahddah bil-lisan) and the full submission 
(ingiydd) to the commandments of God and His Prophet.The last mentioned element of imdn so defined varies in inten- 
sity according to man’s actions—and, therefore, imdn, of which ingiydd is a part, is eo ipso capable of increasing and de- 
creasing. Mental acknowledgment is but a part of the composite entity which we call faith; the right actions (al-a‘mdl 
as-sdlihah), in which the submission to the Divine Will finds its expression, are not a condition of faith as such, but a 
condition of its completeness or perfection. By performing right actions, man strengthens his faith; correspondingly, 
he weakens it by omitting good actions or committing wrong ones. But even apart from actions faith can increase or 
decrease with man’s capability of approaching the true meaning of God’s attributes, and of adapting his attitude of mind, 
his likes and dislikes, to the requirements of the Divine Law. This school of thought is represented by most of the 
Companions of the Prophet, the ashdb al-hadith, the Imams Malik, Shaf‘i, Ahmad ibn Hanbal, Al-Awza‘i, Al-Bukhari, 
and other learned men of lesser degree. (Note continued on next page.) 
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From this outline of the different theological conceptions of iman it appears that the dissensions between the various 
Muslim schools of thought, so for as this problem is concerned, were actuated by two main points: firstly, whether imdn 
is a purely spiritual matter or is composed of external elements as well, and, secondly, whether it is stationary or 
changing. 

As regards the first problem, the overwhelming majority of Muslim theologians, supported by arguments from the 
Qur'an and the Sunnah, identify themselves with either of the groups mentioned under (c) and (d)—that is, with the 
idea that faith is composed both of spiritual elements (belief, knowledge, etc.) and their outward manifestation (pro- 
fession of the formula of faith in one case, and profession plus actions in the other). In this respect, the difference be- 
tween the theologians of the group (c), e.g., Imam Aba Hanifah, and those of the group (d), to whom Imam Al-Bukhari 
belongs, consists only in the question whether right actions are an integral part of faith or not. This difference is mere- 
ly a formal one. Those in group (d) assert that right actions are a part of faith, and indispensable for its completeness, 
but not for its reality,—that is, if a man does not perform right actions he does not cease to be a Faithful (provided his 
belief and its profession comply with the requirements of the shari‘ah), but his faith is not perfect ; while the theolo- 
gians of group (c) do not regard right actions as indispensable for the completeness of faith in itself, but, nevertheless, 
as an important factor in man’s endeavour to attain full salvation in the Hereafter. Thus, according to both schools of 
thought, right actions (or intentions, as has been made clear in the first Tradition of this work) are decisive factors in 
the ultimate shaping of man’s spiritual destiny. The too subtle differentiations between actions as “part” or “supplement” 
of faith belong to the rather antiquated philosophical armoury of Neo-Platonism, and have long since lost all attraction 
for the modern mind. If we free ourselves from the word-play of the mutakallimain (scholastic theologians)—and it is 
high time for Muslims to do so—we at once realise that, so far as the question of the composition of faith is concerned, 
there is little difference between the views enumerated under (c) and (d@). 

There is, however, a difference in the second part of the problem—that relating to the question whether individual 
faith can increase and decrease. 

If we take faith in the sense of mental acknowledgment (tasdiq) with the necessary element of full certainty in it, 
as, e.g.. Imam Abt Hanifah does, it is clear that it can neither increase nor decrease: itis simply existent or non- 
existent. But this, it seems, is too narrow a conception of the spiritual phenomenon, “faith,” because it limits it 
to a mere intellectual function. In reality, faith is an extremely complex entity. It is not simply an attitude of mind 
based on conviction or reasoning alone, but rather an inner movement, a sum total of many spiritual forces and currents 
which—as in every other movement, spiritual or material,—almost permanently vary in their intensity, even if their 
basis, the intellectual acknowledgment of a truth (that is, belief), remains unchanged. Modern psychological research 
has brought forward many interesting evidences of this fact which, moreover, finds its expression in the Qur'an itself. 
There we often find the word huda (guidance) substituted for imdn ; and spiritual “guidance” is certainly a very compli- 
cated phenomenon. Its coming into existence depends on many widely different factors. To mention only a few : time 
and occasion ; the intellectual status of the man concerned ; his previous experiences ; his physical condition ; the influ- 
ence of his social surroundings, etc. Thus, “ guidance " is not simply a onesided Divine function from without the 
individual but a play of many forces and influences, actions and reactions—in one word, a movement like that implied in 
the term “ faith " for which it is substituted. Faith and guidance are essentially dynamic. The dynamic quality inher- 
ent in faith makes for the actual difference between faith and belief. Belief, as defined above, has (as long as it exists) 
the same degree of intensity ; while faith, which is based on belief —but no more identical with the latter than a house 
is identical with its foundations—, is subject to increase and decrease. 


This conception (gained, perhaps, by methods of reasoning somewhat different from our present ones) is the founda- * 
tion on which Al-Bukhari builds his compilation of The Book of Faith. The arrangement of Traditions and the explana- 
tions which he has added to different sections of this chapter tend to prove that the Prophet himself conceived imdn as 
a fluctuating, complex phenomenon; and there is hardly a doubt left that Al- Bukhari has succeeded in his task. The | 
increase and decrease of faith (not to be taken in the sense of quantity, but that of intensity) is a psychological fact 
which cannot be seriously denied; and its practical importance lies in the enhancement of actions as one of the deter- 
‘mining factors not only of man's status in the Hereafter, but also of his status as & Faithful (mu'min) in the life of this 
world. This is entirely in keeping with the general philosophy of Islam which calls upon man to exert his active qual- 
ities to the utmost. Z 
Beyond this, the dialectical differences about faith of the early mutakallimin have only a historical value. They 
merely represent a stage in the development of Muslim thought, and should not be taken as final verdicts on & problem 
which is bound, as our psychological knowledge progresses, to reveal new depths and radiations. Instead of passively re- 
lying on the intellectual labours, however valuable, of the past generations, the Muslims must again learn to apply 
own powers of reasoning to the philosophical problems of Islam.— 
It is evident from Al-Bukhart’s definition of faith as composed of “word and deed" that in the term “deed” he 
prises external right actions (al-a ‘mal as-sdlihah) as well as the action in the heart (‘amal bil-qalb), that is, belief. 1 
idea he again and again re-iterates in the headings of various sections of this chapter. 


In the following he quotes verses of the Qur'an, a Tradition of the Prophet, and various sayings ot Cc 
tab‘an in support of his view that right actions are a part of faith, and that it increases and decreases. — 
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God, the Most High, said; “. . . that they may add more faith pbois i Geel) C Cle Iysto5J Beer dhru Jb 
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crease them in faith and submission (unto God),” $ 
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God” are (part) of the faith.” 

And ‘Umar ibn ‘Abd al-‘Aziz ” wrote unto ‘Adi ibn ‘Adi!*: le SU 49 “tee lie gH « -F, 
“Behold, unto the faith belong duties and beliefs and the Se es ae ad aH fa md 
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hath not accomplished them hath not accomplished the faith. S e hy eat oly tle tee ae ZI 


And if I remain alive, I will show them unto you" until ye act 
upon them; and if I die, I shall not be desirous of your com- © a) A 
panionship.” 


And Abraham said: “. . . but that my heart be at ease.""5— 5 sles Jby— « oli rule os > realy Jb, 
. Q. xviii, 4. 
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4... xviii, 13.—As to the use of the word huda (guidance) instead of imdn, see II, 2. 

Sa XIX, 76, 

Se shea bs 

Tite Ixxiv; 31, 

Bay Gn xy, 124) 

Sho ence 

10. ,, xxxiii, 22. 

11. This is a fragment from an authentic Tradition (quoted in AD, Kitab al-iman, on the authority of Aba Dharr), 


which runs as follows : “The most excellent of actions are love for the sake of God and hatred for the sake of God." Al- 


Bukhari did not incorporate it in his own compilation because he did not hear it directly from any of the transmitters. 
Here he intends to show that “actions” do not necessarily consist in external manifestations, but may be “actions of 
the heart”—in another word, intentions—as well. 

12. ‘Umar ibn ‘Abd al-‘Aziz ibn Marwan, Commander of the Faithful (99—191 H.) of the dynas of B lo 
yah, called ‘Umar the Second (after ‘Umar ibn al-Khattab) Owing to his great righteousness aides In whe Pre 
opinion he almost ranks with the Four Right-Guided Caliphs (Aba Bakr, ‘Umar, ‘Uthman and ‘Ali) and is generall 
described as “the fifth of the Right-Guided Caliphs.” His mother was Hafsah bint ‘Asim, a granddaughter of ‘Umar ibn 
al-Khattab. Once, before his accession to the Caliphate, he led the Prayers and Anas ibn Malik, the famous Compan- 
ion of the Prophet, prayed behind him; thereafter Anas was reported to have said: “I never Saw anyone who, in his 
Prayers, resembled the Prophet more than this youth,” (‘UQ i, 133). He was the first who thought of systematically 
collecting the Traditions of the Prophet which till then were preserved only in scattered notebooks and the Memory of 
the tdb‘ain, and issued orders to that effect to all his governors. This collection, however, did not Teach us. It eith 
was never completed—'Umar died after a short rule of two years and five months, and his Successors did n " share his 
religious zeal—or else it was lost shortly after his death, ‘ y 


13. ‘Adi ibn ‘Adi al-Kindi, a t4b'i from the Jazirah (Northern Mesopotamia) and its behalf of ‘ 
ibn ‘Abd al-'Aziz. The above is an extract of ‘Umar's letter to him (quoted in the Kitab ppt eye he eas 
es . i, 36), probably written in connection with the intended collection of the Prophet's Traditions (see p i 
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And Mu‘adh said : “Sit down with us so that we may at once 
perform an act of faith.” ©—And Ibn Mas‘ad said: “Certainty is 
the sum total of faith.’!7—And Ibn ‘Umar said: “Man doth 
not attain the true meaning of the fear of God until he dis- 
misseth whatever doubt there is in [his] Aneart.””*® 

And Mujahid said: «He hath ordained for you’ ®—[that 
is,] ‘* We have commended unto thee, © Muhammad, together 
with him” one and the same religion.” ** 


NOTE.—Here follows, in the original text, a saying of Ibn ‘Abbds ; 
linguistical matters and is, therefore, not of general interest. 


in Appendix A to this volume. 


SECTION I 
THE SAYING OF THE PROPHET: “ISLAM IS BUILT 
UPON FIVE THINGS” 


(8) ‘Ubaid Allah ibn Masa related to_us, say- 
ing: Hanzalah ibn abi Sufyan told us, on 
the authority of ‘Ikrimah ibn Khalid, on 

the authority of Ibn ‘Umar, who said: 


Agee Apostle of God said: “Islam is built 
upon five things: the testimony that 
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lacking in faith; but he knew that, if he were to witness resurrection with his own eyes, all possible doubts would be 
dispelled for ever. He believed that God had this power, the mental acknowledgment (tasdiq) was already there. But 
his faith would become more intensive if he were allowed to obtain full certainty by witnessing it with his bodily eyes 
(ain al-yagin). This verse clearly shows that an occasional doubt does not destroy the reality of faith, but that it is not 
perfect until the last doubt is dispelled. Furthermore it clearly shows (though this is another subject) that even the 
Prophets are human and sometimes subject to weaknesses of the spirit like other mortals. The only difference between 
them and the rest of mankind is that they receive Divine Revelations which are a constant correcting factor in their 


lives (cf. Il, 58)- 
16. The Arabic word used in the text is nu’min, literally: 


“that we may have faith.” But Mu‘adh ibn Jabal al- 


Ansari, who said these words, was a famous Companion of the Prophet and, as his history proves, a man of firm faith 
throughout. His words, therefore, can only mean: “ let us do a thing which will strengthen our faith "—or, as I have 


translated: “let us perform an act of faith.” In both cases this saying indicates that faith can be strengthened by actions, 
and that right actions, in themselves, are a part and an expression of faith. The action alluded to was probably the recit- 
ing of the Qur'an, dhikr, or the narrating of the Prophet’s Traditions. The person thus addressed was the tab‘t Aswad 


ibn Hilal (Ibn abi Shaibah, Musannaf, apud ‘UQi, 136). 


17. The use of the words “sum total of faith” (al-imdn hulluhu) indicate 
(and this is the highest criterion after the Word of God and the Sunnah of the Prophet) faith is an entity composed of 
different parts, and certainty is not (as e.g. Imam Aba Hanifah and Al-Ash‘ari assume) one of those parts, but their 


ultimate result. 


18. Here again the idea is expressed that freedom of every kind of doubt represents the highest degree of faith,and 


that doubts, so long as they do not overwhelm the beliefs, are not absolutely incompatible with faith (cf. Il, 15). This 
saying of ‘Abd Allah ibn ‘Umar is supported by several Traditions of the Prophet which express similar ideas. 
19, Reference to Q) xiii, 13: = He hath ordained for you that religion which He commended unto Noah.” 


20. i.e., Noah. 


21. In his endeavour further to define faith, Al-Bukhari qu 


tab‘ Mujahid to show that the religion of Muhammad is in it 
(cf. 1, 3)- He obviously regards din (religion or, more exactly, 


¢mdn: he takes this term not only in its primary meaning “faith 
tents of Divine Revelations. This reasoning of Al-Bukhari is ve 
gman is a spiritual function born in the human heart and then outwardly manifested; while din is the sum total of rel- 
from an outside agency (the authority of God : His 


Prophet) and recognised by the Faithful as binding. It is imdn which prompts man to submit to din; and, conse juent 


gious commandments, both spiritual and material, originating 


both cannot be identical. 


~ 


otes the above Qur’an-verse and its explanation by the 
s essentials identical with that of the former Prophets Pa 
the entity of religious commandments) as identical with j 
but also as denoting the object of faith, 7e., the con- 
ry unsatisfactory. As has been explained before (II, 2) 









s that in the conception of the Companions — 
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22. A full explanation of this subject will be found in The Book of the Sacred Tax of this work. 


23. This saying of the Prophet contains a fundamental definition of Islam ; it is, by the way, one of the best authen- 
ticated of all existing Traditions. Al-Bukhari brings it in The Book of Faith obviously for two reasons: firstly, because it 
contains a dogmatic declaration of the tenets of Islam, and, secondly, because for him (as well as for others of the early 
ashdb al-hadith) the term islam is often equivalent to imdn. It must be borne in mind that this does not refer to the 
external form of Islam which consists in the oral testimony “there is no deity but God, and Muhammad is the Apostle 
of God,” and which Secures to man the formal status of a Muslim in the society of Muslims, but refers to Islam in its 
innermost meaning, that is, sincere submission to God and His commandments for the love and fear of Him; in other 
words, Islam not in its relation to human society alone, but in its telation to God. Parallel to this conception of isldm 
and imdn, Al-Bukhari sometimes uses the terms muslim and mu’min as indicating one and the same thing (e.g., in Tr. 10). 
Whenever muslim is used in contrast to mu’min (e.g., in the explanation of Section XViii and in the subsequent Tradi- 


am. These five promi- 
Nent points exemplify the principal aspects of a right-guided life, and have thus been elevated, though each of them is 


Here it is not Testricted to the 
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his life, in the totality of all its aspects, 


the earthly relations between the individual and his social Surroundings. The 


shade of the Hereafter that is to come, but as a self-contained, Positive entity. God himself is a Unity not only in 


» His creation js a Unity, Possibly in essence, but certain] 


. €xerts a permanent Suiding influence on mankind by sendin Apos- 
tles who act under direct Divine Revelation, Man re i i "i see 


God's plan by following His Apostle. 


The observance of prayer. In this term the telation between God and man is defined as that between the Dispenser 


densed in the symbol “prayer” which 


The fast of Ramadén. The obligation of fasting during a whole mon 
self-control and Perseverance and is, therefore 
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THE COMPONENTS OF THE FAITH 
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this, the pangs of hunger and thirst which the Muslim experiences during Ramadan make him vividly imagine the 
sufferings of the needy, and make him ready to help his fellow-beings whenever he can. That this was the Prophet's own 
experience is shown in Tradition 5. 


The pilgrimage to Mecca. The foremost goal of this pilgrimage is the assembling of Muslims from different parts of 
the world. They shall learn to understand one another and know the needs of Muslim countries other than their own. 
And this is the practical method of promoting the great Commonwealth of Islam, the brotherhood of men bound toge- 
ther by the same ideal of devotion to God, Whose Oneness, as also the unity of all Muslims, are symbolised in the 
giblah of Mecca. And here the circle is closed : the last of the five tenets touches again upon the metaphysical problem 
expressed in the first. 

As can be gleaned from this short analysis, the five principal tenets of Islam fully circumscribe Islamic life: man’s 
metaphysical orientation in the universe ; the relations between Creator and created, and the duties of the latter to- 
wards the first; the practical relations between men as members of the society; the development of man’s moral charac- 
ter; and the erection of the Islamic Commonwealth as a practical proposition, in order that the rule of the Divine Law 
be established on earth.— 

As it is impossible to eahaust this problem within the limits of one note, each item will again be dealt with in detail 
in the commentary 0D those chapters of this work which bear upon the subjects in question. 


24, Inthe text the expression dmana, “he has faith,” is used. But it is evident from the context that here only the 
intellectual side of faith, 7.e., belief, is meant: in the remaining portion of thfs verse other components of faith are 
mentioned which, when co-existing with belief, express the “fear of God” (taqwa) —here, as in many other verses of the 
Qur'an, equivalent to “faith.” In such cases dmana must be translated by “he believes.” 

25. Q. ii, 177.—The purpose of religion does not consist in the thoughtless performance of external acts of devotion, 
but in the highest development of human qualities as regards the attitude of man towards God and his fellow-beings- 
For Al-Bukhari this is a proof that faith does not consist of belief and its profession alone (as €-8-» Imam Abi Hanifah 
assumes), but of many other components as well; only the simultaneous presence of all those components—some e 
them spiritual and some, like actions, material—makes one’s faith complete (cf. 1, 2)- ‘ 

26. Q. xxiii, 1. 

97. Inthe speech of the Arabs the numbers 10, 40, 60, 70, 100, etc., vety often stand for ‘‘ many,” 
sarily denote 2 positive, éxact number. Similarly, round numbers of 1000 and above usually denote “a multi 
Thus, in the above Tradition, the Prophet meant to say that faith is composed of many parts, and that shame 1s £0 
them. : 
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SECTION III eels (v) 
A [TRUE] MUSLIM IS HE FROM WHOSE TONGUE , 


AND HAND MUSLIMS ARE SAFE ob gail C7 Ogden ey ull 


(10) Adam ibn abi Iyas related to us, saying: Bir Nang : Bie hath 
: Shu'bah related to us, on the authority of = 4.a4 We : Sl ol | ales pol Lsu> () ) 


‘Abd Allah ibn abi 's-Safar and Isma‘il, on : | 
the authority of Ash-Sha'bi, on the author- ye acl | dl or atl ue of 
ity of “Abd uae ibn ‘Amr, ene we oe gall 
ON the authority of the Prophet, who . 
said: “A [true] Muslim is he from ae oy cl! > Jb [-] gl — >< 
whose tongue and hand Muslims are safe®: 
and a [true] Emigrant is he who migrated >= (ys ala, Sows g aL) or O ydll 
from that which God hath forbidden.” eae! 
: aed K« 4c atl i lL. 
Abt ‘Abd a ae : ie Abia Mu Sue 
yah” said: Da’ad related to us, on the ‘ : haere 1 ie 
authority of ae who said: heard [this rm 2h glee ol JB, salle gl Ji 
Tradition from] ‘ ah ibn ‘Amr, on ts : 2 ;: 
ihe authority of oe andi pee Su Ch, atl ne cas: Si we yo 5l> 
al-A'la said: on the aut ority of Da’ad, on ee ok ayer Tie, 
the authority of ‘Amir, on the authority of =O : deve Jb, [EY] ee Ca 
Abd Allah, on the authority of the Prophet, ay [ v] tall of al nwaty ears epoil 


SECTION IV Caterte) 
WHICH [KIND] OF ISLAM IS THE MOST EXCELLENT? nanny 3 
(11) Sa‘id ibn Yahya ibn Sa‘id al-Qurashi relat- ‘J eel cs! 


ed to us, saying: My father™ related to us, aed 
faving: Aba Burdah ibn ‘Abd Allah ibn abi — :J8 3 Banach, (Ah iam Li -(1i§) 
Burdah related to us, on the authority of aye ' ae sone 

Abi Burdah," on the authority of Abs Calle 357 yl te Sbal tas 

Misa, who said: 


"THEY said: “O Apostle of God! Which a ary 
[kind] of Islam is the mot excellent?” «s Lins | ey lt ail J syb» A Jb 3= 


28. Brotherhood of Muslims is one of the fundamental doctrines of Islam 
brethren by words Or actions cannot be regarded as a Muslim in the true sense of the word. 


SE guys Bl yesoy Bl esas al 






Brated from Mecca to Al-Madinah, thought themselves better than the ansdr of that place, Before 
Muslim is not based on external circumstances, but on his sincere submission to the Divine Comm 


31. The version of Aba Mu'‘awiyah came (according to FB i, 42) to the knowled 
; ; ge of Al-Bukhari thr fh 
Musnad of Ishaq Ibn Rahwaih, and not directly from Abi Mu‘awiyah who died in the year 195 H.,i.e., when Apakni 
was but one year old. As it is against Al-Bukhari’s Principle to identify himself with a Tradition unless he Personally 
heard it from the narrator, he only mentions it here without quoting its text. Similar is the case with the subsequently 


33. Grandfather of the Preceding narrator, 


34. The use, in Arabic of a superlative—both in an a i i i 
> use, Dic) ; PPreciative and in a negative sense—does not always 
that the object in question is superior to anything else; it only implies that it Tanks among the most ‘peter ee 


= 


42 


—He said: “That one’s from whose ton 
and hand Muslims are safe.” 


SECTION V 


THE GIVING OF FOOD IS (AN ACT) OF ISLAM 


‘Amr ibn Khalid related to us, saying: Al- 
Laith related to us, on the authority of 
Yazid, on the authority of Aba \-Khair, on 
the authority of ‘Abd Allah ibn ‘Amr: 


Ae asked the Prophet: “Which [act] 
of Islam is the best?” —He said: “To 
the needy] and to greet whom 
& and whom thou dost not 


(12) 


give food [to 
thou knowe 
know.” 


SECTION VI 
H TO DESIRE FOR ONE'S 


IT IS (PART) OF THE FAIT 
RETH FOR 


BROTHER WHAT ONE DESI 
HIMSELF 
Musaddad related to us, saying: Yahya re- 
lated to us, on the authority of Shu'bah, on 
the authority of Qatadah, on the authority 
of Anas, on the authority of the Prophet; 
—and™ on the authority of Husain al-Mual- 
lim, who said: Qatadah related to us, On 


the authority of Anas, 
N the authority of the Prophet, who 
hath faith until 


said: “None of you 
he desireth for his brother what he desireth 


for himself.” 


(13) 


SECTION VII 


us, 
authority of Aba Hurairah: 


2 Bee Apostle of God said: “By Him in 
Whose hand is my so 


thus, the superlative used above does not 
the one which the Prophet, in this Tradition, 
ing of food to the needy is described as the 
case with expressions of deprecation. 

35. This refers to the narrator Yahy4 who received 


al-Mu‘allim. 


gue K« sock bad gy Opdeall Leg? JE 


eM Lae SB Ie oof Bae 
co alae of 3 al CE BS OF 


ul! None of you | 


“the best” act of Islam. 


this Tradition from two sources, 


HL) 
SLI oy lal LEI 
(0) 
[A] 5° 

eMEsle: ble Sede DE 

Se hall ay glial oa: Jb aes 
Kapil pce se ot 
LW) 


anid 2b ws Vsolok My 
(vr) 
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_pllge 3003 Lise : JB dell meors 
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matters occupying the same rank in | 
ent": as is evident from Tr. 12, where the 
this work, similar 


namely, Shu'bah and Husain 
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hath faith until I am dearer unto him than 
his father and his child.” ® 


(15) Ya‘qib ibn Ibrahim related to us, saying: 
n Ulayyah related to us, on the authority 

of ‘Abd al-‘Aziz ibn Suhaib, on the author- 

ity of Anas, on the authority of the 


Prophet ;—also,” Adam related to uS, Say- 
ing: Shu'bah related to us, on the authority 
of Qatadah, on the authority of Anas, who 
said: 
Sp HE Prophet said: “None of you hath 
faith until Iam dearer unto him than 
his father and his child and the whole man- 


kind.”® 


SECTION VIII 
THE SWEETNESS OF THE FAITH 


(16) Muhammad ibn al-Muthanna related to us, 
saying: ‘Abd al-Wahhab ath-Thagqafi re- 
lated to us, saying: Ayyab related to us, on 
the authority of Aba Qilabah, on the 
authority of Anas, 

@N the authority of the Prophet, who 

said: “Whoso hath three things in 
him hath come upon the sweetness of faith: 
that God and His Apostle be dearer unto 
him than aught beside them; that, when he 
loveth a man, he love him but for the sake 
of God; and that he loathe to return into 

Unbelief same as he loatheth to be thrown 

into fire.” 


mandments is and for ever will remain a criterion of true fai 

protect their life and their well-being; the love for the Laie ees 
Memory in words and thoughts, but it consists, more than in anything else. ; i 
they would have us behave, The true lover of the Prophet is not he aa 
of love for the Beloved: it is he who obeys the Prophet's orders wi 


with joy, because they come from Mustafa. 


tahwil (transfer)—a technical term indicating the “transfer” of 
38. cf. Tr. 13 and corresponding Note. 
39. The“ Sweetness of the faith " is that element of faith 


Opel Sarl yeh V teste gull 
Kody soll, patleool 
BA Lise 2 S8 aalarl oy V 9am LS > () °) 
ull ye core O Zisll we ye ie 
:Jls eo) Likt> » Ie] Le] I of 
JB al OF F918 oe Lat Ltt 
OF Ne Sel ob Vole] cot! SUSE 
Kueh ly oy yoally atl col 
L (0) 
aS) FT p re 
baste a> SB oy at Lt (14) 
FBI ye Syl Lue: J8 aa 
ol 
SF pO: Sled colle Be 
4) yyy ail oSol POY! 35> a> 5, 
2 M2 oly “Lal plead ai 
SEG ow ole Sol, cdy 


KW Gis ol 





who, while disregarding his commandments, prattles 


The letter h in the Arabic text is an abb: Viation 
woe a f 
the same Tradition to another line of Narrators, ‘ 
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SECTION IX Ra CY) 
. A SIGN OF THE FAITH IS THE LOVE OF : : 


THE ANSAR A SI : VI auyle 
(17) Abd ‘|-Walid related to us, saying: Shu'bah i NO Ree r j . 
related to us, saying: ‘Abd Allah ibn ‘Abd Gxt h:JbAat Go SBS JMllsoe (vv) 
Allah ibn Jabr told me, saying: I heard se & 3 Src! 
Anas [relate this Tradition], Ll cas’ SB > o. all we all us 


N the authority of the Prophet, who Cok al : Jb [-] gen ae o = 
said: “A sign of the faith is the love — a ee 
of the Ansar, and a sign of hypocrisy is the RK jai Yl Uae glas| a'y ¢ jua\l 


hatred of the Ansar.”” 
SECTION X : 


SG Niel cen MoV hice mane 
(1s) Aba ‘l-Yaman related to us, saying: Shu‘aib ie oe tah i Ol? rs ) 
related to us, on the authority of Az-Zuhri, all Sle prlgld xo\:Jb 6PM 
who said: Aba Idris ‘A’tidh Allah ibn ‘Abd : i L 
Allah told me: atl we cx! 


<1 TBADAH ibn as-Samit—who had been Ok ,—| plenualt BA oH ‘ 
U present at Badr” and had been one of the : / uy, BOL SF = 


© Z 
elders on the night of Al-‘Aqabah”—[said]: as Ladlon| ash wae 

40. Al-ansdr (lit., the helpers) were the Muslims of Al-Madinah who received and wholeheartedly supported the 
Prophet and his Companions after their emigration from Mecca. Their selfless help came at a time when the fortunes 
of Muhammad and his Companions were at the lowest ebb, and it proved a turning point in the history of Islam.—The 
original motive for this saying of the Prophet was a friction between the muhdjirtin (Emigrants) and the ansdr of Al- 
Madinah. Some of the muhdjirtin claimed a privileged status not only on the grounds of their earlier adherence to the 
Prophet, but also because they belonged to the same tribe and country as he; and they tried to impose this assumed 
superiority of theirs over the ansdr. But as this was no less than a revival of the pre-Islamic tribal or national instincts 
which already had been discountenanced by the Islamic conception of ummah, that is, the brotherhood of people bound 
together by the same religious ideal, the Prophet most severely condemned this antagonism. The muhdjirfin were the 
provoking party: and so the Prophet impressed upon them that a true muhdjir is he who spiritually “emigrates” from 
the things forbidden by God (cf. Tr. 10 and the corresponding Note); and, therefore, the ansdr had no less moral claim to 
this title than the actual emigrants from Mecca. He implicitely stated that the love of those who helped his cause 
when it was in danger is a sign of love for the cause itself; and the hatred of the helpers amounts to a hatred of the 
cause. Like many other sayings of the Prophet pronounced on special occasions, this one also has a general meaning 
relating to all those who help the cause of Islam when it is in difficulties. ’ 

41. ie., the battle of Badr in the year 2 H., which ended in the first decisive victory of the Muslims over the heathen 
Quraish. 

42. This refers to one of the most momentuous events in the life of the Prophet and, consequently, in the history of 
Islam. Al-‘Aqabah is a place in Mina (near Mecca) where pilgrims coming down from ‘Arafah spend the three days of 
4d al-adhhd; even in pre-Islamic times this was a custom of the heathen Arabs who had preserved the ancient ceremonies 
of the pilgrimage. There the Prophet used to approach members of different tribes, who had come for pilgrimage, to a 
support him in his mission. But all his endeavours in this direction failed, until he met some men of the tribes Aws 
and Khazraj of Yathrib (as Al-Madinah then was called) who accepted Islam at his hands. Here are the names of those 
first pioneers of Islam outside Mecca: Aba Umamah As'ad ibn Zurarah, ‘Awf ibn al-Harith, Rafi‘ ibn Malik, ‘Amir ibn 
*Abd Harithah, Qutbah ibn ‘Amir, ‘Uqbah ibn ‘Amir and Jabir ibn ‘Abd Allah. Their subsequent accounts, at Yathrib, 
of the Prophet and his teachings were so glowing that the people of Aws and Khazraj, awakened to interest, sent dur-— 
ing the next season of pilgrimage twelve men to see the Prophet on their behalf. They met him at Al-'Aqabah in the y 
2 B.H., and went back to Yathrib fully convinced of the truth of Islam. The Prophet sent Mus‘ab ibn 
to teach them the Qur'an ; and after the lapse of one year there hardly was a house left in Yathrib without one orn 
of its inhabitants, men and women, converted to Islam. In the next year, on the night of the lth of, Dha'l j 
1 B.H., the Prophet was met at the same place again by a second deputation from Yathrib—this time seventy 
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s Bar ar x 
The Apostle of God, surrounded by a ‘lec 4) os Jel ] Ads 
group” of his Companions, said: “Pledge un- ey Alo aliens ae (eine 
to me that ye will associate naught with’ God, IS, rol de Can us oe 
and will not steal, and will not commit adul- eaN Tl: mks Sieve rr 
tery, and will not kill your children“ and will Ys soe Deer Steg a tide : : 
not utter slander invented by yourselves, ® Cees Cligs Fag y, F>Yyll a 
and will not rebel against [the rules of] right , ; 
conduct. And whoso of you fulfilleth Etbiste, ay 97 Glas Vy 5 Ls se x wu | 
pledge], his reward [resteth] upon God. And - : 5 che 
whoso committeth aught of these ae and crrlel cry Saul Js 6 pb ne 9 of 
then is punished in this world, this punish- AE tal ena eae ta 
ment] be his atonement“; and whoso com- {4 3S 43 Lil S43 8 teh C5 
mitteth aught of these, and thereafter God, Robe ane ea, £ 
the Most High, covereth him,* he be [left] + aul oe a Lt Hs ot lel (Bi) 
unto God:. if He willeth He shall forgive =e dsleals o's ace lis le | cal 
him, and if He willeth He shall punish ale Lt Oly ce lesley J 
him.”"—And we thus pledged unto him.” <. Ns ie chests 


two women. ‘Abbis ibn ‘Abd al-Muttalib, the Prophet's uncle, accepted Islam that very night. He afterwards ad- 
dressed the men of Aws and Khazraj and explained to them the difficulties they would have to encounter if they under- 


them as elders over the new Muslim community of Yathrib. One of them was ‘Ubadah ibn as-Samit, the Narrator of 
Tr. 17; he had been a member of the first and second deputations at Al-‘Aqabah, 


In consequence, the Quraish doubled their efforts to crush Muhammad and his followers, When the persecutions 
reached their climax, the Prophet ordered all his Companions to emigrate to Yathrib. He waited until they departed, 
and then left Mecca, accompanied by Aba Bakr and ‘Ali, and reached Yathrib on the 12th of Rabi‘ al-awwal, 1 H. 


43. ‘Isdbah, here translated as “ group,” denotes a company of 10—40 persons, 

44. Allusion to the barbarous custom of the pre-Islamic Arabs who used to kill those of their new-born daughters 
which were regarded as superfluous. 

45. Literally : “which you make up between your hands and feet.” 


46, Al-ma'rif, here translated as “ right conduct,” literally means “ that which is known”-—that is, known as good, 
It implies the sum total of all tules of conduct laid down by God and His Prophet. Thus the Prophet, after having 
emphatically pointed out the sins of which the heathen Arabs were Particularly guilty, concluded his appeal with the 


demand that they should follow all Islamic injunctions in general. 


The vow thus formulated was the one which Muhammad demanded, on the Occasion of the first deputation to Al- 
‘Aqabah, from the men of Yathrib. It has since been known as “the vow of women” (bai‘at an-nisd') because the 


48. i.e., if his guilt is not discovered. 


49, The term bai‘ah (“vow” or" pledge”) plays a very prominent part j Islam. It generally denote 
of allegiance given to a leader by his followers and binding them to absolute obedience. After having pledged oneself 
in such a way a Muslim cannot be released from the obligations resulting thereof e- 


EE eee 


SECTION XI 
\\ 
THE FLIGHT FROM SEDUCTIONS® IS (AN ACT) WL ( ) 
OF RELIGION Saas uel 


9) ‘Abd Allah ibn Maslamah related to us, on 


the authority of Malik, on the authorit Fane ENE as) ere “ 
Abd ar-Rahman ibn ‘Abd Allah ba SABA oe Be gp iden gs atlas te (19) 


raha iat Sefestyontheautig, Sloe Jiee oie go 
Sa‘id al-Khudri, who said: 43\ anes daw 3! oF aul Oe Anane 
HE Apostle of God said: “Ere long the ‘ ANE 

best property of a Muslim will be small ‘ een 
cattle; he will go with it unto the summits of OS. ol As > :[v] ay| A ~) J = 
mountains and unto places where rain des- 


vondeth, that he might fly with his religion SLI Gat Ye ch, lee dell Je 
from seductions.” ™ Ke yl : afi las 
cru) cy eae ye seal il yg 


SECTION XII Pe C 
THE SAYING OF THE PROPHET: “! KNOW MORE , , c: ~ 
ABOUT GOD THAN ANY OF YOU.” {\ : ; “ “ 
HAN A a ily Soe Wine ele 
And, behold, knowledge is an action of the heart, according te “ia 
to the Word of God, the Most High: “but He will take My oe» dle al Dod Ui! Js 3A oly 
you to task for that which your hearts have earned.” ® * Ks sas res 
foe . . * 


(20) Muhammad ibn Salam al-Bikandi related to oN bae t eet 
us, saying: Abdah told us, on the authority Ve): Jb as ele cy, AF hae (v-) 
of Hisham, on the authority of his father,” ; “Ae 


on the authority of ‘A’ishah, who said : rob Astle oye dal oe PLR Ue OLE 


© © 1 
HENEVER the Apostle of God bade \ \ \s\ [c+] avl vice 
them® [anything] he bade them [to — 
e . . ‘ . - . - E 
perform] actions according to their capacity.” iS til» <I p86 $0 gales le JEN oy 

Sometimes, however, this term is merely used in its primary meaning of a solemn promise only morally binding on 
those who make it, as in the case of the vow demanded by the Prophet at Al-‘Aqgabah. Later on, at Al-Madinah, when 
the Muslim community developed into an independent political unit, bai‘ah assumed its full practical as well as moral 
meaning; since then it stands as a symbol of allegiance toa Muslim authority. 

50. The term fitnah applies to everything which leads man astray from the right path: in the first instance, to de- 
pravities and corruptions of every kind; in the second, to persecutions, because they may force man to forsake his reli- 
gious and social duties ; and, ultimately, to such things as in themselves are not wrong, but may, by virtue of man’s ex- 
treme attachment to them, cause a deviation from the right path (cf. Q. lxiv, 14/15). a 

51. ‘Abd ar-Rahman ibn ‘Abd Allah. : 

52. At the time prophesied in the above Tradition the religious corruption will be so great that it will be difficult 
for a Muslim to remain immersed in the affairs of the world and at the same time to live a righteous life. Then the only 
solution, for 4 religiously minded man, will be complete retirement from public life. The picture of a shepherd's life 
is not to be taken literally, but asa symbol of such retirement. 

53, (Q. ii, 225.—--- that which your hearts have earned” refers to the recognition of God's Oneness and the inten- 
tion of submission to His commandments. 


54, ‘Urwah ibn az-Zubait. 

55. ie., his Companions. Whenever, in Traditions, the pronoun “they” is used without any direct hint as to who 
are the persons thus alluded to, the Companions of the Prophet are meant. IE ates 
56. Islam is not an ascetic religion. It does not compel man to do things which are above his strength, nor to- 
renounce things towards which his natural instincts drive him. re ? 


= - 
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[Once] they said: “Behold, we are not like |, CN pac 48 al Ol raul Bigas L ALS 
unto thee, o Apostle of God; behold, God ee "7 eee I 
hath forgiven thee of thy sin that which is (> was sli lL, 22 ot pi 
past and that which is to come.” Then he sim aC ; af : 
stew wrathful till the wrath was visible on 0! J 9 € ‘4e>9 asl] ow 


; his face ; thereupon he said: “ Behold, I am alti ‘TL r Fat 
he who feareth God more than any of you X ise rs | Sede af 
ee ee more about God than any of asks (, ¢) 


SECTION XIII olanicee Ala sacl ice 


IT IS [A SIGN] OF FAITH THAT ONE LOATHE TO 
a THET . Sere Vices ba 
RETURN INTO UNBELIEF SAME AS HE LOATHETH Ley or Ral ee 
TO BE THROWN INTO FIRE - 


(21) Sulaiman ibn Harb related to us, saying: dint Lr : Sls > oF. OL. Ls> (r \) 
Shu'bah related to us, on the authority of : ste ig “aah 
Qatadah, on the authority of Anas, [4] ull ce ool of 


N the authority of the Prophet, who BRAT Ie a Ne. cxi|> F 
O said: “ Whoso hath three things in him 8S OW IN [] io | + © 
hath come upon the Sweetness of faith: he 4) “il I oe tle 2 
unto whom God and His Apostle are dearer x9 OS eke 2 ge bey 


than aught beside them; and loveth man but yz y ae | atte alan i 
for the sake of God: and loatheth to return 9°")! 49 “LAL nara 


into Unbelief, after God hath saved him, 3) te pl > yw ol ° ate ons mt YI 
same as he loatheth to be thrown into fire.” ® ) ae fem e 
UG oth clo Kablcial 


Mem eee I VT 


SECTION XIV 


[CONCERNING] DISTINCTIONS BETWEEN THE alas (\ ‘) 

FAITHFUL WITH REGARD TO ACTIONS peasge . 
(22) Isma'il related to us, saying: Malik related Le’ eters Po l tal soley 
to me, on the authority of ‘Amr ibn Yahya J J sai) u Je Jiola 


al-Mazini, on the authority of his father,” 


27 Se Db fae: J8 Lael tus 






according to An-Nawawi, ibn ‘Uthman—al-Mazini (UQi, 197), 
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on the authority of Aba Sa'id al-Khudri, arcane ales wloed MW Ao! 
en the authority of the Prophet, who ad | A je? Ml ll o 


said: “Those of the Paradise will enter 4 ; ge 
the Paradise, and those of the Fire the Fire”; ele) al Q ry « ¢ ssl wl els ad 
then God, the Most High, will say: ‘Take pee tits Ome $ 
out [from the Fire] in whose heart there Jo> (op do Site a 36 yl = Ko ' 
was as much of faith as a grain of mustard «| ( caetleoame “ghee 
seed!’ Then they will be taken out of it, al- bal ge oe OFS mee 
ready scorched; and will be thrown into the - ‘ eH pear af ol. 
River of Rain, or of Life,” : als ee aa Boas 
_Malik® was doubtful [about this word]°— ea 

“then they will grow™ as the herb groweth y AI ¢ Lud uk 3 ad wt FO gecheb 
along the river-bed ;. didst thou not see that i 2, a: 
it cometh out yellow and folded?”” Ks 4 gle s| yee Ca Val 


Wuhaib® said: ‘Amr related to us, “of Life’™ — JB © SLAW : 9 oh ve: 6 
and he said: “mustard seed of good.” Jest Cb Biggs” J 
TH St tare 

(23) Muhammad ibn ‘Ubaid Allah related to us: 4 ean ‘ fe 

ee Hees rel to us, on, the UE \4\ Lae: all ae oF ade (r r) 

authority of Salih, on the authority of Ibn ayo hee Pal tar ‘ 

Shihat, on the authority of Abs Umamah dated al ge ole cco Cle OF 

ibn Sahl, who hear 4 Sa‘id al-Khudri aa : ; ‘ 

aay: : sgl God | dame lest asl ec 


HE Apostle of God said: “Whilst I slept cs!) @ UG) bye: [eal Ja JU 
_ I saw people passing before me, and they 


wore shirts, some of which reached the dal lg ‘ae ae se O 9? 5”. ol 


breast, and some were even less. Andthere . © oe Cee een al 
passed before me ‘Umar ibn al-Khattab, and oF FP FI ae leny 


he wore a trailing shirt."—They said: “And =} sl lav 1 JU— «00 F yet ales pasa Vey 
how didst thou interpret this, o Apostle of 7 i ") 
God?”—He said: “ [As] religion.”™ Ki epee PN Uae «saul A) ”~ L b> 


61. ‘* Those of the Paradise . that is, those who deserve Paradise owing to the righteous actions they performed 
during their life in this world ; and, correspondingly, “* those of the Fire’’ are the wrongdoers. 

62, cf. the isndd of this Tradition. 

63. The word haya (rain) and hayah (life) are almost identical in sound; thence the uncertainty on the part of the 
narrator. All authorities among the Traditionists agree that hayah is the right word; they are supported in this view 
by the appendix attached by Al-Bukhari to this Tradition. But even if the Prophet had said haya (rain) the meaning 
would remain the same. For the Arabs living in a hot, dry country rainfall is practically synonymous with life. Up to 
this day the Bedouins of Arabia sometimes employ the word hayd as signifying “ life.” 

64. i.e., revive. 

65. ie., tender and of light colour—thus indicating the freshness of new life in the pardoned sinner. 

66. He was not a contemporary of Al-Bukhari; the medium between him and the latter was Masa ibn er l 


(EB i, 55)- "es 


67. Thus correcting the doubt of the narrator Malik. 
68, Instead “ of faith.” | 
69. ie., ardour of submission to religious commandments. As has been remarked in II, 21, it is faith wh 







Book II} 
SECTION XV 
SHAME IS [PART] OF THE FAITH 
(24) ‘Abd Allah ibn Yusuf related to us: Malik 


told us, on the authority of Ibn Shihab, on 
the authority of Salim ibn ‘Abd Allah, on 
the authority of his father ae 


jpate Apostle of God passed by a man of 

the Ansar exhorting his brother in the 
matter of shame; and the Apostle of God 
said: “ Leave it! For, behold, shame is [part] 
of the faith.” # 


SECTION XVI 


“AND IF THEY REPENT AND OBSERVE PRAYER AND 
PAY THE SACRED TAX, THEN LEAVE 
THEIR WAY FREE"? 


‘Abd Allah ibn Muhammad related to us, 
Saying: Abu Rawh al-Harami ibn ‘Umarah 
related to us: Shu‘bah related to us, on the 
authority of Waaid ibn Muhammad, who 
said: I heard my father™ relate, on the 
authority of Ibn ‘Umar: 


ue Apostle of God said: “IT have been 
bidden to fight people until they bear 
witness that there is no deity but God and 
that Muhammad is the Apostle of God, and 
observe prayer and Pay the sacred tax."4 Then, 
if they do so, they will save from me their 
blood and their Possessions, except [what 
they might forfeit] within the bounds of 
Islam; and their reckoning is with God.” * 


(25) 


ing of Section xiv. The allusion to ‘Umar ibn al-Khattab implie 


other men whom the Prophet saw in his dream, 
70. ‘Abd Allah ibn “Umar ibn al-Khattab, 


71. Obviously, the brother had done or intended to do somethin 


this talk about shame, and talk to him about faith instead 
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72. 0, ix.5, i if his faith were Perfect he would know how to behave.” 


other Qur’an-verses or Traditions, 


7. That is, if they accept Islam they are no more liable to p 
they commit crimes they will be Punished, like every other M 


alone to decide whether their acceptance of Islam was sinc 


= 


unishment for their earlier misdeeds; but if after th 
uslim, under the law of Shariah And ee 
ere or directed by fear or worldly motives 


it is upon God 


fr 
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SECTION XVII 


(CONCERNING) THOSE WHO SAY THAT 
FAITH IS ACTION 


—according to the Word of God, the Most High: “ This is the 
Paradise which ye will inherit for that which ye used to do.” 
_And several learned men 7 said, concerning the Word of the 
Most High: “Then, by God, we shall question them about 
what they used to do” 78_[that is], about the saying: “ There 
is no deity but God.” 799__And the Word of the Most High: 
“For the like of this, then, let the workers work.” 80 


(26) Ahmad ibn Yunus and Masa ibn Isma‘il re- 


lated to us, saying: [brahim ibn Sa‘d related 
to us: Ibn Shihab related to us, on the 
authority of Sa‘id ibn al-Musayyab, on the 
authority of Aba Hurairah: 


4b Apostle of God was asked® : “Which 
action is the most excellent ?”—He 
said: “Faith in God and His Apostle.”— 
[The man] said: “[And] after that, what?” 
_-He said: “Jihad” in the way of God.”— 
[The man] said: “[And] after that, what?” 
—He said: “A pious pilgrimage to Mecca.” 


SECTION XVIII 


IF (THE ACCEPTANCE OF) ISLAM IS NOT SINCERE, 
BUT DUE TO OUTWARD SUBMISSION AND 
FEAR OF FIGHT 


—[then it is of the kind mentioned] in the Word of the Most 
High: “ The nomad Arabs said: “We have faith!’—Say [unto 
them]: ‘Ye have no faith, but say, We submit.’ gh 


And if it is sincere, then it is according to His Word—glo- 
tified be His name—: “Behold, the religion with God is 
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76. Q. xliii, 72,—Throughout the Qur'an faith is said to be the condition for entrance into Paradise; and here Para- 


dise is said to be the reward for actions. 


Therefore it is only logical to say that faith, in itself, is action. 


77. The Companions Anas ibn Malik and ‘Abd Allah ibn “Amr, and the tab‘ Mujahid ibn J abr (FB i, 59). 


78. Q. xv, 92/93. 


79, In the opinion of those learned men (see II, 77) the question on the Day of Judgment “what they used to do” 
refers to man’s faith in the Oneness of God; thus, again, faith is regarded as action. 


80. Q. xxxvil, 61.—cf. I, 76. 


81. The man who asked was the Companion Abt Dharr al-Ghifari (FB i, 59)- 


82. A full explanation of the term jihdd and of the obligations, 
Book of Jihad. Here it may suffice to say that jihad generally means a war undertaken in the cause of Islam, and some- 
times also a moral or material endeavour, other than war, for the sake of God. 

83. Q. xlix, 414.—The word aslamna is here to be taken in its formal sense only, as denoting the action of 
surrender to the laws of Islam, so far as the human society is concerned. For the relation between the ter 


and imdan, see I, easy. 


for a Muslim, arising out of it will be found in The bs 


- 






Book II] THE BOOK OF. FAITH 51 


Islam.” “—“And whoso seeketh as religion other than Islam, it se op) oyf> re S3ed5 Je 523 Bad) Je S13 


will not be accepted from him.” ®& ee fle ob C.. Ley ae fe Pi «pe Prt 
27) Abi l-Yaman related to us, saying: Shu‘aib iY eect thy a 
ee told us, on the authority of Az-Zuhri, who OF ant bn : Js AS 4! eres (ry v) 
said: “Amir ibn Sa‘d ibn abi Waaaas told me, AS ¢ 


@)® the authority of Sa‘d: The Apostle of = 3! dew ple Bs! ee 
God bestowed gifts on a group of men®™ us 
whilst I, Sa‘d, was sitting [with him]; and s b Cae 
the Apostle of God omitted a man who  <s#! [+] ail Joy ON [4] Aan 1c 


appeared unto me the best of them.” Then b See ( 
T said: “O Apostle of God! What is thy 9 [lal Jy) a Je aay bes 
cece! 98 


objection against such and such? For, by EN Le rail Lo» sede 6S] 
God, I regard him as a Faithful."—Then he Ja) a e 

said: “Or a Muslim...” ® Then I remained :Jla—e ls, olyY Ul al 93 SOS of 
silent for a while: thereafter, what I knew . ae 3 % 
of him overwhelmed me, and I repeated my cel \ cele < 6 Us TAGEL ae wUdiuey |» 
Saying and said: “What is thy objection $ ; 
against such and such? For, by God, I re- TONS 6 Nl» sti ald Cad ds 
gard him as a Faithful.”—Then he said: “Or Giessen ere yet 
a Muslim...” Then I remained silent fora ‘++. Ley I>: Jlis—e, Lis. bY Ail 4 
while ; thereafter, what I knew of him over- 


whelmed me, and I tepeated my saying, and And) doe ef Il sis - : Wb HK 


the Apostle of God repeated [his]. There- Pie y ra 
after he said: “O Sa‘d1 Behold, I bestow a lelsasl Jie -[-] atl J guy ale, Jl 


gift upon a man—whil another is dearer —a, Sf les | Nl 
unto me than he—for fear that God might C ees, Jz seu 


Precipitate him into the Fire.” ® =f ©. SI 3 aul aS ol ds 


= 





ents he issued and upon the fulfillment 


wide and directed 
unity: it is nothing but the acceptance 
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Also, Yanus, Salih, Ma‘mar and the son of el ols os) tes oe. ol9)9 


Az-Zuhri's brother” narrated this [Tradi- 
tion}, on the authority of Az-Zubri. stop doe GAD 


Q 
SECTION XIX oh (v8) 
THE GREETING IS (AN ACT) OF ISLAM \ a 


And ‘Ammar said: “ He who combineth three things hath ae I F y 
combined the faith [in himself]: justice out of thy free will, ep He gle Wer 38 cet ow > 2 lf Jes 


the offering of greeting unto everyone, and the spending [on Py “le NI LU edt Ja Bhat 
others] whilst [thou art thyself] poor.” 2 ee 3 ( ¢ Js 
dod op ell Wise : JB 4asd Liha (yA) 





(28) leas RELBTEC ES us, ae ee re- ; yi F f 
ated to us, on the aut nority of Yazid ibn ay\ : Si ey eeore'\| 
abi Habib, on the authority of Aba ‘I-Khair, ere ot A) ee ¥. 

on the authority of ‘Abd Allah ibn “Amr. Tce ol 


NOTE.—The Traditio nbelonging to the above isnad is in every detail dentical with Tr. 12 and has been, therefore, omitted here. 


SECTION XX 
INGRATITUDE" TOWARD THE MATE cles (x -) 


—and there are different degrees of hufr®; regarding this there 


exists [a Tradition] on the authority of Abd Sa‘id, on the * \\ . \ 5S 


authority of the Prophet. 


(29) ‘Abd Allah ibn Maslamah related to us, on [or} cll oe Ie 3 £ aS 99 pa 
oe uth of Nee on a auteney Oo , 
aid ibn Aslam, on the authority © ‘Ata’ «ee alana Sia) “ v4 
ibn Yasar, on the authority of Ibn ‘Abbas, MOF cle ea Re oy alge hae ( ) 
who said: J pbecs| ye sles oslbe ye delos| 


HE Prophet said: “ I was shewn the Fire: Beat d ft 
a and most of its inmates were women 35° \ Vols = LS) = le [el gl Jb 

who had been ungrateful.” —Someone said: Retr od WON ee oy : { F 
“ Had they been ungrateful toward God? "— 0 JS peer ae pars be : 
He said: “ They had been ungrateful toward «; a \\ F sreateae p— esa : 
the mate and ungrateful with regard to OS » : 0 JS ‘J ; 
favour [received]: if thou always hast pr alae ahs i 3 Clie VIE 
shewn favour unto one of them, [and] there- 3 age : 
after she seeth aught of thee [which ks 221) aceeealls Ls hk. Ol) € ee 
rm adherence to the new faith and was afraid they might, if they did not receive any gifts (which SS 
o his Compan- 












certain as to their fi 
obviously were few). leave the fold of Islam and, in consequence, be punished by God. With regard t 
ion Ju‘ail he had no such fears. 

90, Muhammad ibn ‘Abd Allah ibn Muslim. 

91. The word in the Arabic text, kufrdn (from kufr) literally means 
theological sense it denotes the refusal to admit truth, i.¢., unbelief. Kufrdn with regard to 
is the subject of the subsequent Tradition) is, therefore, synonymous with “ ingratitude.” 

92, Literally : “kufr less than kufr.” Here this word has been left without translation, because the object of he 


author is to show that not every kind of kufr is identical with a denial of God, or Unbelief. It is evident from th 


ceding Note that this term can be applied to other “negations” as well, and does not necessarily mean that a 2 
re 


who commits any of them ceases to be a Believer. 
93. This Tradition is quoted in The Book of Menstruation of this work, 


“covering up” or“ denial"; in its well-known oe; 
favours received (which 


yo. 
> « 
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displeaseth her], she saith: ‘I never experi- 
enced any goodness from thee !’”% 


SECTION XXI 


SINS ARE [A RELIC] OF THE TIME OF 
IGNORANCE 


—and none can be called an Unbeliever for committing aught 
of them, except for ascribing partners [unto God] %_according 
to the saying of the Prophet: “Behold, thou hast something of 
the Time of Ignorance in thee” 7;—and the Word of God, the 
Most High: “Behold, God forgiveth not that a partner be as- 
cribed unto Him, and forgiveth [all] beyond that unto whom 
He will.” 


(30) Sulaiman ibn Harb related to US, saying: 


Shu'bah related to us, on the authority of 
asil, 


ON the authority of Al-Ma‘rar, who said: 

I met Aba Dharr at Ar-Rabadhah,” and 
he wore a double garment, and his slave 
[also] wore a double garment; and I asked 
him about this.™ Then he said: « Behold, I 
had abused a man™ and offended him on the 
subject of his mother. Then the Prophet 
said unto me: ‘O Abi Dharr! Did¢ thou 
offend him on the subject of his mother ? 
Behold, thou haz something of the Time of 
Ignorance in thee, They are your brethren, 


95. See I, 19, 


96. This is a refutation of the Preposterous attitude of man: 
Khérijiyah of yore—are only too ready to apply the designation of Unbeliey, 
God and His Prophet Muhammad, in Practice disobeys this or that o 


97. See subsequent Tradition, 
98. Q. iv, 48, 


101. Al-Ma‘rar Was astonished to see Abia Dharr's slay: 


ter than a former slave. 





99. A place about three stages from Al-Madinah, on the way to A]- 
100. The Arabic word hullah denotes 4 garment, generally new, co 
loin-cloth (izar) teaching to above the ankles and a loose wrap (ridd’) 
the Arabs at the time of the Prophet: it still is worn in Al-Yaman and Al- 


. 
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er (Rafir) to anyone who, while believing in 
£ God's or the Prophet's commandments, In Teality, 


(in the accepted theological sense) is only he who 


‘Iraq. 


msisting of two Pieces of the Same material: g 
worn over the shoulders, This was the dress of 
Hadramawt. 
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these servants of yours whom God hath plac- 
ed under your authority. And whoso hath 
his brother under his authority shall give 
him to eat of what he eateth himself, and 
shall clothe him with what he clotheth him- 
self. And burden them with naught which 
is above their strength; and if ye burden 
them, then help them.’”™ 


SECTION XXII 


“AND IF TWO GROUPS OF THE FAITHFUL FALL 
TO FIGHTING, THEN MAKE PEACE 
BETWEEN THEM” ed 


—and He called them “the Faithful.”!% 


(31) ‘Abd ar-Rahman ibn Mubarak related to 


us: Hammad ibn Zaid related to us: Ayyab 
and Yunus related to us, on the authority 
of Al-Hasan, 


en the authority of Al-Ahnaf ibn Qais, 
who said: I went to the succour of that 
man; and Aba Bakrah met me and said : 
“Where dost thou go?”—I said: “ To the 
succour of that man,’ =He said; Go back ! 
For, behold, I heard the Apostle of God say: 
‘If two Muslims meet with their swords, 
then the slayer and the slayed [will go] into 
the Fire.—Then I said: ‘O Apostle of God! 
This [may be the case with] the slayer; but 
what about the slayed ?’—He said : ‘Behold, 

e was bent upon slaying his companion.” ™ 
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104. The social justice of Islam demands that those in authority treat their subordinates (slav' 


ees) as human beings with the same human rights as they enjoy themselves. 


The social distinction of men, necessary 


in every organised society, is based on the difference of the duties they have to perform, and not on a difference with 


regard to their human status. 
own slave in the same clothes he himself used to wear. 


105. Q. xlix, 9. 


106. This is Al-Bukhari’s argument against the Kharijiyah and 
some time during the ‘Abbaside Caliphate). The Mu tazilah declare 
be a Faithful; and the Khdrijiyah went further and called everyone who committed even a minor sin, an Unbeliever 
(cf. Il, 2)- But in the above Qur’an-verse the designation “Faithful” is used even in respect to those who commit 
one of the greatest sins in Islam, namely, hostility against other Muslims. Thus it is shown that no sin, with the excep- — 
tion of a direct or indirect denial of the Oneness of God, can cause 4 Faithful to lose his status as such (cf. II, 96)- Ps 
occasion the “ battle of the camel” in which ‘Ali foug 
36 H.—4th December, 656 C.). P 


108. All Muslims are brethren and should, therefore, be good companions. 


107. The person referred to was ‘Ali ibn abi Talib, and the 
against ‘A’ishah, Talhah and Zubair (10th J umada’th-thaniyah, 


Aba Dharr, thus reprimanded by the Prophet, at once took the lesson and dressed his 
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SECTION XXIII 
(THERE ARE] DIFFERENT DEGREES OF WRONG™ 


Abia 'l-Walid related to us: Shu‘bah related 
to us;—he™ said: Also, Bishr related to 
-e, saying: Muhammad related to us, on 
‘the authority of Shu‘bah, on the authority 
of Sulaiman, on the authority of Ibrahim, 
on the authority of ‘Alqamah, on the au- 
thority of ‘Abd Allah - 
\\7HEN [the verse] “Those who have 
faith and do not obscure their faith 
with wrongdoing” ™ was revealed, the Com- 
panions of the Apostle of God said: “Which 
of us doth not commit a wrong?”—Then 
God sent down [the Revelation] : “ Behold, 
the ascribing of partners [unto God] is in- 
deed a tremendous wrong.” 


(32) 


SECTION XXIV 
THE MARKS OF A HYPOCRITE 


(33) Sulaiman Abi r-Rabi' related to us: Isma‘il 


ibn Ja‘far related to us: Nafi‘ ibn Malik ibn 
abi “Amir abi Suhail related to us, on the 
authority of his father,” on the authority 
of Aba Hurairah, 


Oy the authority of the Prophet, who 

said: “The sign of the hypocrite is 
threefold: when he speaketh, he lieth: when 
he maketh a Promise, he keepeth it not ; and 
when he is trusted, he betrayeth.” 


(34) 


Qabisah ibn ‘Ugbah related to us, saying: 
Sufyan related to us, on the authority of 
Al-A‘mash, on the authority of ‘Abd Allah 
ibn Murrah, on the authority of Masraq, on 
the authority of ‘Abd Allah ibn ‘Amr: 






109. Literally: * wrong less than wrong.” 
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110. i.e, Al-Bukhari. As to the meaning of the letter hin the Arabic text, see 137. 


111. Q. vi, 82.—With this verse Al-Bukhari Proves that faith 


only * obscured,” that is, lessened in value and in force, 


is not necessarily annihilated by wrongdoing: it is 


112. Q. xxxi, 13—The adjective “tremendous” in connection with “wrong” implies that there must exist lesser 
degrees of wrong as well; therefore the heading of this Section: “(There are) different degrees of wrong.” The wrong 
which consists in ascribing of Partners to God is of such @ nature as to annihilate faith. Beyond this, every wrong is 


Pardonable, 
113. Malik ibn abi ‘Amir. 
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pe Prophet said: “ Whoso hath four™ 

things in him is an utter hypocrite; and 
whoso hath something of these in him hath 
something of hypocrisy in him until he giv- 
eth it up: when he is trusted, he betrayeth ; 
when he speaketh, he lieth; when he giveth 
a pledge, he breaketh it; and when he con- 
tendeth, he revileth.” 


Shu‘bah concurred with him.”* 


SECTION XXV 


THE VIGIL DURING THE NIGHT OF DESTINY "® IS 
[AN ACT] OF THE FAITH 


(35) Abua'l-Yaman related to us, saying: Shu‘aib 


told us, saying: Abu *>-Zinad related to us, 
on the authority of Al-A’raj, on the author- 
ity of Aba Hurairah, who said : 
HE Apostle of God said: ““ Whoso keep- 
eth awake during the Night of Destiny 
with faith and in view of Godalone, shall be 
forgiven that which is past of his sin.” 


SECTION XXVI 
JIHAD IS [AN ACT] OF FAITH 


Harami ibn Hafs related to us: ‘Abd al- 
Wahid related to us: ‘Umirah related to 
us: Aba Zur‘ah ibn ‘Amr related to us, say- 
ing: I heard Aba Hurairah [relate], 


N the authority of the Prophet, who 
said: “God [saith]: ‘1™ promise unto 


(36) 
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114. In the preceding Tradition the Prophet speaks of three things as being characteristics of a hypocrite; in this 
Tradition he mentions four. This does not mean that these three or four bad traits of character are the only ones which 
make for hypocrisy: they are its most outstanding signs. Such an enumeration of the most outstanding traits of one and 


the same thing is typical for the Arabic idiom, and is very often found in Traditions. 


It never excludes the possibility — 


of other elements of the same thing being equally significant, and is thus a parallel to the Arabic use of superlatives, as . 


explained in I, 34. 


115. i.e., with Sufyan (cf. isndd), thus corroborating the latter's version. 


116. This night of Ramadan is believed to be the one on whi 


case it probably would be the night of the 17th of Ramadan. 


of the date ; their widely differing opinions are the result not 0 
ever, appear from Traditions (e.g., Tr. 49) that this night is one 0 


accept the 27th of that month as the probable date. 


of Destiny every sincere supplication of a true Believer will be fulfilled, and he, therefore, ; : 
keep awake during that night and to pray to God. Owing to the uncertainty regarding the date, pious Muslims 


the last ten nights of Ramadan to these vigils and prayers. 


117. In the original, the first half of this sentence is in the third person and the second half in the first persor 
it is impossible literally to render into English this idiomatic peculiarity (called iltifat) of the Arabic le : ag 


ch the first verses of the Qur'an were revealed, in which 
But the commentators ate not unanimous on the subject 
f historical evidence but of guesswork. It would, how- 
f the last ten nights of Ramadan. Most commentators 
The Prophet has stated, on several occasions, that on the Night 








requested his followers 
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him who goeth forth [to fight] in My way, (dai 30 ole! YI 4> SY dliw (4 C. > 
rompted by faith in Me and belief in My Seabieia ne & fs 

ae that I will let him return [alive] 9! dene gl ml ye Mk dam yl OI ew 

with whatever he hath obtained of reward #8 . Aa ae 


and spoil,” or will let him enter the Para- 


disee 


“And [said the Prophet,] were it not for eee reeaies a el de GAlol Vy» 
the hardship it would cause to my commun- es Shobak f 
ity, I would not remain behind any expedi- Lo| < all hw 3 bl gl Sos 9% pu 
tion™; indeed I would long to be killed in eet CR hae pce 
the way of God, [and] thereafter [again] to Ko. (sl om L| ie bs! e 
be made alive, [and] thereafter [again] to be 
killed, [and] thereafter [again] to be made 
alive, [and] thereafter [again] to be killed2®” 


ela (y v) 
SECTION XXVII eat 


SUPEREROGATORY WORSHIP" DURING RAMADAN Seculey| oy lire y el ese 
IS [PART] OF THE FAITH : 


. ¥ $ 4 ne + yy 

(37) Isma‘il related to Bs, eet Malik related ol oe Me sha> Jb Jacl lias (rv) 
to me, on the aut ority o n ab, on Mae P . n 
the authority of Humaid ibn ‘Abd ar-Rah- al (3 aS a a ME Oh Am O56 lps 
man, on the authority of Aby Hurairah : ane 


whole sentence has been rendered in the first Person. A Tradition in which God Himself is made to speak is called 
hddith qudsi (“Sacred Tradition”). 


118. i.e., title to reward in the Hereafter. 

119. Spoils obtained in jihad do not diminish the moral value of man’s endeavour, provided the original motive was 
the desire to serve the cause of God, 

120. i.e, if he is killed in the war, 

121. The Prophet knew (because he demanded it from his followers) that all his actions would for all times be the 
standard of behaviour for Muslims ; therefore, if he would 


himself individually obliged to do the same under all circumstances, In teality, jihdd is an obligation for the Muslim 
community as such, but not n 


is available. Should all Muslims join the army in each and every war 


122. Sariyyah (from sirr, secret Or secrecy) denotes a mili 
Owing to their small] number, can move with considerable rapidi 
400 men is called jaish, 


invariably occurs, Hence it is apparent 
actions are part of the faith, wished to emphasise the merit of 


124. The term tatawwu‘ Senerally applies tos 


aa upererogatory acts of worship | (naw4fil;: si + na rformed b 
; the obligatory acts (fard’id; sing., fard). ‘ ager eine pbs 


| 





Vol. I 


58 SAHIiH AL-BUKHARI { 


BB ee 
6 Begs Apostle of God said: “ Whoso spend- Olas) “lb oy: Je [H}aul J le 

eth Ramadan with faith and for the ‘ s i 
love of God, shall be forgiven that which is Ko .asd oy ead lL a) ae LlLiiol, Gil 
past of his sin.” 


SECTION XXVIII OL (va) 
IT 1S [PART] OF THE FAITH TO FAST DURING 2 
RAMADAN FOR THE LOVE OF GOD oly or LL Olin) eat 


(38) Ibn Salam related to us, saying: Muhammad “5° eA Att ey (et 
ibn Fudail told us, saying: Yahya ibn Sa‘id Se ot ee biel :Jb py. On) ioe (TA) 


related to us, on the authority of Abdi y ite \ : + Palla 
Salamah, on the authority of Aba uraieah’ ddan! 3 Coe RAL re yan 76 a, 
who said: :Jb sy BI oF 
HE Apostle of God said: “ Whoso fasteth  ¢ 4 i 
during Ramadan with faith and for the Chel Olas) ele oe? Tel aul J 59 Jee 


love of God, shall be forgiven that which is & a | a ae 
past of his sin.” Ke 24nd Cy cee L a) ac LL 5 


SECTION XXIX ee (x a) 
THE [ISLAMIC] RELIGION IS EASY TO PRACTICE eae te 


And the saying of the Prophet: “ The religion dearest unto 
God is that which is based on the belief in His Oneness!* and oo i » wl 
is easy to practice.” 138 
4 
; a Vat Fat] : A 
(39) ‘Abd as-Salam ee Me ee to ve z J Ladi cx lool [| a! Js 
saying : ‘Umar ibn ‘Ali related to us, on the ee a : a 
authority of Man ibn Muhammad al-Ghi- Liam : Jb ee uv, esl we Lso> (4) 
fari, on the authority of Said ibn abi Sa‘id Galaee ; 
al-Maqbutri, on the authority of Aba Hurai- OF OD SO cP aloe Je of 
& 


Hille 51 PN cyt Spall dene Bl a 
N the authority of the Prophet, who 


said: “ Behold, the [Islamic] religion is ¢ ~ cx sl Ob : jb [-] an “6 = 
easy to practice ; and none may overdo this 4 2 
eligion but it overwhelmeth him.” So take | ard Sate YI ae! Gall tae sls oss 


125. Regarding the literal meaning of hanif, see I, 12. Here, as in the Qur’an, this word is to be taken in its second- 
ary meaning of one who believes in the Oneness and Indivisibility of God in all His manifestations and lives a righteous 
life. As the noun form hanif was associated in the Qur'an with the name of Abraham, the commentators generally 
interpret ad-din al-hanifiyah as ~ the religion of Abraham.” This, however, does not help us because we know nothing 
definite about the religion of Abraham except that it was based on the belief in the Oneness of God. Accordingly, the 
adjective hanifi (fem., hanifiyah) has been translated as “ based on the belief in the Oneness of God.” 

426. The isndd of this Tradition did not stand the test stipulated by the author, and he did not formally incorporate 
it in his compilation. It can be found, with complete isndd, in MIH i, 236. 

427. Exaggeration in religious matters is discouraged in Islam because it tends to detract man from the natural way 
of living and “overwhelms” him in the sense of imposing too great a strain on his physical and psychical faculties. It is 
said in the Qur’an (ii, 286): * God imposeth not upon any soul a duty beyond its capacity.” Islam is a programme of 
natural living; and it strongly disapproves of austerities and acts of self-denial (rahbaniyah) favoured by other religions 
as a means of spiritual progress. The teachings of Islam, so far as the activity of man is concerned, can be compressed 
into a few-words: “ Make the best use of all your capacities and faculties for your own and for others’ sake—and don’t 
try to g0 beyond that.” It can be said with fairness that the extravagant devotional practices of so many Safis do not 


coincide with this elementary principle of Islam ; their austerities betray the influence of non-Islamic (mainly Christian 


sted 





~ay 





the middle path and approach [perfection] 4> Dio dgudl | gusiel gly rol, | 3 By 
and be of good cheer, and take to your aid a ts 
the prayers in the morning, in the afternoon xX . aL) or 9 


and a little [also] at night.” ” 


We 
SECTION Xxx OL ( ) 


PRAYER IS [PART] OF THE FAITH 5 LY oy anit 


And the Word of God, the Mos High: “And God did not ; . so rabiee eect rene ena 
wish that your faith be of no avail” that is, your prayers ot «5 cf cra WI oS bes ce oye 
toward the [Sacred] House.'#1 cific pS 
(40) ‘Amr ibn Khalid related to us, Saying: ; Ji3 we) Lire SBME oy 5 WF liu> (£ +) 

Zuhair related to us, saying: Aba Ishaq re- nee <3 
lated to us, on the authority of Al-Bara’: P| os OF gr! pl ae 


\VW/HEN the Prophet first reached Al- aul ei Ae OF Le] ol ; i> 
Madinah, he alighted at his grand- : ; = 


& *. 
parents’ ” od |4> | Je ap 


clearly defined our Teligious duties. An attempt to exceed them indirectly implies that those teachings are not complete 
—for a Muslim an impossible position. 


128. i.e., according to your Capacity. 


viz., in the morning, the afternoon and the late evening; hence, figuratively, these times in themselves or any actions 
generally performed at these times. Here they stand for the daily prayers: in the morning (fajr), in the afternoon 
(guhr and ‘asr) and at night (maghrib and isha’). 

130. Q. ii, 143.—This tefers to the change of the qgiblah (see IT, 136) from Jerusalem to Mecca, ordered in Rajab, 
2H. Before this and the preceding and the following verses were revealed, the Muslims used to pray in the direction 
of the Temple of J erusalem; and some of the Companions thought that now that the change was ordered their earlier 
Prayers had lost their value, To allay their fears God revealed the above Qur’an-verse Stating that nothing is futile that 


131. There is some difference of Opinion tegarding the expression al-bait (the house) used here by Al-Bukhari. It 
generally denotes the “House of God” in Mecca, i.e., the Ka‘bah; but it is obvious that Al-Bukhari refers to prayers 
which had been offered towards Jerusalem. The older commentators have tried their best to explain away this difficulty, 


the right interpretation, and a simple one too: they say that Al-Bukhari used this word in abbreviation of al-bait al- 
maqdas (“the Sacred House”), that is, Jerusalem. 

The substitution of saldtakum (your Prayer) for imdnahum (your faith) in Al-Bukhari’s explanation is forced and un- 
necessary. The Meaning of the Qur’an-verse in question (ii, 143) is obvious; it expresses the cardinal Islamic doctrine that 
actions are judged by intentions, Faith was the motive of the early Muslims behind the prayers t 
and it was faith that gave value to those Prayers ; the action itself Was secondary. Al-Bukhari’s substitution of “your 


Prayer” for “your faith” Means no less than a substitution of the effect for the cause—a logical mistake similar to his 
identification of din and iman (cf. TI, 21). 


i, 284). The expressions “grandparents” or 
stom to apply these designations not only to 


“maternal uncles” are, therefore, not to be taken literally. It is an Arab cu 


direct relatives but also to other members of their tribes. 
¢ 
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—_or he™ said : his maternal uncles’ “— 


of the Ansar ; and he prayed sixteen orseven- 4, stints i a f 
teen months™ toward Jerusalem, although aw raallow JS be ail, Laid yy 
he would have loved to have his Qiblah™ 5 ag Pays > | ( Pye 

toward the House [of God]. And the first dee OS 9 ty re danni! | py pte 


prayer which he prayed [toward Mecca] was J 3) se ails 6a MS als OY ‘el ol 
a prayer of the afternoon’; and a group [of iehagn ee < 

his Companions] prayed with him. Then a oe mA J y) pas)| dhe ladle adhe 
man of those who had prayed with him ri, 


went out and passed by people ina mosque,” sat Jf oe 7 ee ye oF i ) ce 
and they were bowing down [in prayer]; and ? “4 un re 
hace Aa) atl asl» : Mis satlll és 


he said: “I take God for my witness: verily, 


Ih d with th s : a ae z 4 
ave prayed with the Apostle of God to At e & Nyy) «IG Ls [u-] aa Ape 


ward Mecca.” So they turned, as they were, 

toward the House [of God]. aoe | 
And the Jews had been pleased when he ; 3 

had prayed toward Jerusalem in common aes sm. of >! oe Jd 5 leis 


(NES UO oa 


133. ie., the narrator of Aba Ishaq (cf. isndd). 

134. See II, 132. 4 

135. The uncertainty regarding the length of this period is attributed to the narrator Zuhair (cf. isndd). and is 
quoted by Al-Bukhari and other Traditionists in several Traditions corresponding to the one given above. In some 
compilations, however, there are versions in which it is positively stated that the period was 16 months; in others, that 
it was 17 months. This apparent uncertainty can easily be explained if we bear in mind that the Arabs generally in- 
clude in their calculations the full calendar month of the beginning and that of the end of a period. Now, the Prophet 
reached Al-Madinah on the 12th of Rabi al-awwal, 1 H. (as to this the opinions are unanimous); and the Qur’an-verses 
relating to the change of the giblah were revealed, according to several authentic Traditions, about the middle of Rajab, 
2 H.—that is, about 16 months after the Prophet's arrival at Al-Madinah. Those of the Companions and tdb‘un who 
declare that the period was 17 months obviously count Rabi‘ al-awwal, 1 H., and Rajab, 2 H., as full months. 

136. Qiblah: the direction towards which one turns his attention; hence, the direction of prayers. 

137. i.e., the Ka'bah in Mecca. The Prophet was aware that the Temple of Jerusalem was the qiblah of the Jews 
and the Christians, and he desired (cf. Q. ti, 144) that Muslims should have a giblah of their own, which would symbol- 
ise their unity and their spiritual independence from the ritual of non-Muslims. In fact, the subsequent command 
to Muslims, to face in their prayers a central point common to them alone, has powerfully contributed to that instinc- 
tive feeling of unity which to this day, in spite of so many differences and sectarian dissensions, binds the Muslims to- 
gether into one single ummah and makes them realise that they are a group of their own, different from the rest of the 
world. It is impossible to over-estimate this feeling of unity, so clearly foreseen by the Prophet: to this the Muslims 
owed their former greatness, and it will remain. so long as Muslims exist, their basic social conception. 

438. On that day the Prophet had already finished two rak‘ah of the afternoon prayer, when the Qur’an-verse order- 
ing the change of the giblah from Jerusalem to Mecca was revealed; and the Prophet immediately turned round (his 
followers doing the same) and finished the remaining two rvak‘ah with the face towards Mecca. According to the most 
authentic Traditions (cf. ‘UQ i, 286; FB i, 340) this happened in the Prophet’s mosque (al-masjid an-nabawi), there exist 
some other, but not equally reliable Traditions which mention the mosque in the suburb of Bant Salamah—to-day 
known as al-masjid al-qiblat ain (* the mosque of the two giblahs ”) —as the one in which the change was ordered. This 
obvious mistake is explained in II, 140. a 

139. His name was ‘Ubad. There were several Companions of that name, and it is not certain whether the one in 
question was ‘Ubad ibn Nahik, ‘Ubad ibn Bishr or ‘Ubad ibn Wahb (‘UQ i, 286). 

140. It was the mosque of Banta Salamah, subsequently called al-masjid al-qiblatain ("the mosque of the two giblahs”)- 
This name, due, of course, to the event described in Tr. 40, gave rise to the erroneous assumption that it was in this 
mosque that the Prophet received the revelation commanding the change of the giblah. As a matter of fact, the reve~ 
lation came in the Prophet's mosque (al-masjid an-nabawi) and was immediately communicated to people praying in th 
mosque of Banu Salamah and the next morning to those praying in the mosque of Quba’ (‘UQ i, 286). apie 

141. ie., without interrupting their prayers. <> , 
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with the People of the Scripture. And when 
he turned his face toward the House [of 
God], they disapproved of it.” 


Zuhair said: Aba Ishaq related to us, on 


the authority of Al-Bara’, in the course of 
this Tradition: 


Men had died before [the Qiblah] was 
changed, and [others] had been killed; and 
we knew not what to say of them. Then God, 
the Most High, sent down [the Revelation]: 
“And God did not wish that your faith be 
of no avail.” 


SECTION XXXI 
MAN'S SINCERE ISLAM 


(41) Malik™ said: Zaid ibn Aslam told me that 


‘Ata’ ibn Yasar told him that Abi Sa‘id al- 
Khudri told him that 
HE heard the Apostle of God say: “If man 
embraceth Islam and is sincere in it. 
God will forgive him every evil deed he 
[previously] had committed. And after that, 
the requital shall be: for a good deed, ten 
times to sevenhundred times“; and for an 
evil deed, one time—unless God forgiveth 
it.’ ” ‘ 


(42) 


Ishaq ibn Mansir related to us, saying: ‘Abd 
ar-Razzaq related to us, saying: Ma‘mar told 
us, on the authority of Hammam, on the 
authority of Abi Hurairah, who Said: 





145, Literally: “and his Islam has become good,” 


146. That is, according to the moral importance of the particular action. 


Arabic idiom, see W273 


147. God in His mercy will multiply the merit of good deeds, 


even completely forgive the sins of a Faithful. 


tery dy Ub Ob! Jol, cad! ow 


73 1p SI oad bs 
re) s|_Jl oF gruel ral Benes TP) Jl 


le ats 
dls Jol Js dal je ob ai 
al Sib ‘ed Ji ; pi db by 
Ke lel cad all OF Liye sds 
oL (vy) 
Sees 
rls ol alors dus cle JB (1) 
ot] SF1 dow bl lerel Las cyl 
deellbl> Sg Lo] al J yy eo ail 
uw UT ace abl aS Ae! spud all 
eval Pose | M3 te OG led OI 
ees lly a Th gle pe 
Kelge ail jales OVI 
Bie he IB yaa jou (er) 
:Jls FAP CM ye sane b SH SL 





Regarding the use of numbers in the 


but will not increase the weight of sins: and He might 


HE Apostle of God said: “I£ any of F a>) opm! tal» =[e-] al Jo Jb = 
you is sincere in his Islam, each goo 


deed he doeth shall count tenfold to seven- ro, a) oe 5 Uden i> JX al 
hundredfold, and each evil deed he doeth Lee re ‘wig hens stew Ml Lgkul 


shall count as one.” 


SECTION XXXII 


THe e@wWbwss DEAREST UNTO GOD IS THAT aes (vv) 
WHICH DURETH LONGEST 


(43) Muhammad ibn al-Muthanna related to us, 449° \ awl Jl wl i 
saying: Yahya related to us, on the author- a * 
ity of Hisham, who said: My father” told OF GE : JS Wes aw ise (t Y) 
me, = ot e 
al 31 : Sls elie 
N the authority of ‘A’ishah: The Prophet ; ‘ s ; 
came unto her, and with her was a lpsces lgle \+> [4] I oO) asile oe 
woman; so he said: “ Who is she ?”—She we , way 
— «Bb»: cS ode cy” : Sls.a\ al 


said: ‘“ Such and such! ”—and she mention- 
ed how much [that woman] used to pray. ¢+) 545 > ae ‘ ee 
He said: “ Enough! Only that is incumbent Di ke min JB ly bees x pe 
upon you which ye are able to do. And, : FAV i KK 6 Sin Ni y a . 
by God! God will not grow tired [of you], eas ret bs Cah Jf. 2 
but ye will grow tired; and the cult dear- KG « Peavey e eslale 4JI 
est unto Him is that which the worshipper 2 j 

can permanently endure.” 


wL (vw) 


SECTION XXXII / 
THE INCREASE OF FAITH AND ITS DECREASE Ps A Gre ke'YI aok. 5 
And the Word of the Most High: “And we increased them = 2 } 
in guidance. "—". . . and that those who have faith may in- yal cel alors ® — 65 * pbs? dls al Js 


crease in faith°4""—And He said: “To-day I have perfected hee Seis - he Fi 
your religion for you.” !° And if aught of a perfect thing is Le Jy {56 « Sn? pS) olF j tdi” : Jb9— «les 


omitted, then it is imperfect. “yah eI 


148. In this context din connotes only the devotional practices, 7.e., cult. 

149. ‘Urwah ibn az-Zubair. 

150. In another version of the same Tradition (SB, The Book of Prayer) it is said that that woman belonged to the 
Bana Asad clan of Quraish; again other versions (MM, Salat al-lail; SM Kitab as-salah) give her full name as Al- 
Hawla’ bint Tuwait ibn Habib. She was related to Khadijah (FB i, 75). All the above versions mention that she hardly — 
slept at night but spent all her time in prayers. ; 1% 

151. cf: Ul, 427.—In the version quoted by Imam Malik (MM, Salat ql-lail) the Prophet is said to have been so dis- 
gusted with this misconception of piety that one could read disgust (karahiyah) from his face. ete i “ 

152. ie., “God will never grow tired of giving you rewards, but you will grow tired of worship if you overddsés) wate 

153. Q. xviii, 13. ~ at 

154. ,, xxiv, 31. Batten 

155. » V3 

156. i.e. 4 perfect thing cannot increase in quality—otherwise it would not be perfect—but it can d 
lose its perfection. For Al-Bukhari din and imdn are identical terms: and so he quotes the above-mentio 
verse as a proof of the possibility of qualitative changes in faith. But as has n said before (II, 21). - 

+ ' y 
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@ a +e - ie . 4 $ 

(44) Muslim ibn ee related Roe see plie Woe Ji cola! U. chee Line (££) 

Hisham related to us, Saying: Qatadah re- Shaper wer air. nie 

fated to us, on the authority of Anas, ol ge 39l5 Lie : J 
ON the authority of the Prophet, who oy Ral oy >: Jb lo) all 2 = 

said: “Out of the Fire will come who- Cy- Reet mas 

so hath said: ‘There is no deity but God’ bons Cp ered O54 45 45 aul YI SY Sb 
and hath had a barley-grain’s weight of good ah ; 
in his heart; and out of the Fire will come 48 55 al YVidlY Jb ce MIT ye cos 
whoso hath said: ‘ There is no deity but God’ ea r ane “pre 
and hath had a wheat-grain’s weight of good Jb cp Jul or ae, 2 et Chen Oot AEG 
in his heart; and out of the Fire will come Se en ea eee 
whoso hath said: ‘ There is no deity but God’ K« pS pd DEMON) a 3s ail Vial y 
and hath had an atom’s weight of good in eet bl JB rail weg! JE 
his heart.” Fe 

Abi ‘Abd Allah said: Aban said: Qatadah O& «oll Salt l-] jl ge oil Gas 

related to us: Anas related to us [the same Te oy 


Tradition], on the authority of the Prophet, - 
Oar AS eledl oy od L> (£0) 


[saying] “of faith” instead “of good.” 
(45)  Al-Hasan ibn as-Sabbah related to us that al cea seiteat( 2 (ieee 
he heard eee ibn ‘Awn eel gett Bb ST: SB reall gl Lida Os 
‘Umais related to us, saying: Qais ibn See W cee ‘ 

Muslim, fold us, on the authority of Tariq he HLL os chee cx 

ibn Shiha % ¥ 5 

yt Hey 5! [4] CIES) 

©’ the authority of ‘Umar ibn al-Khattab: O-7? : Oo ~ 


A man of the Jews said unto him: ASG at Cres SII wel L» - a) Jk 5 esl 


“In your book there is averse which ye read: 


had it been revealed unto us, the Jewish [iz y Ayes se] ona Le y ‘les pa 


157. Faith, however weak, will ultimately secure salvation to man, provided that it was real. This beautiful parable 
is for Al-Bukhari a further proof that faith is not identical with mere mental acknowledgment (tasdiqg) which need not 
Possess the quality of intensity, but that it is a force and a movement in the human heart, and can therefore increase 
and decrease. In Some versions of this Tradition, like the One above, the expression “ good * (khair) is used for faith, 
which is justifiable from the ethical Point of view: goodness brings us nearer to the Will of God, and this is the pur- 
Pose of faith as well, In some other Versions, however, (like the one Mentioned in the appendix to this Tradition) the 


158. ive, Al-Bukhari, 


159. This man (according to FB i, 78) was Ka‘b al-Ahbar, a Jew of Al-Yaman. He Was one of the most learned 
men of Arabia (ahbdr is the plural form of habr, which was a title of scholarship among the 


ed Islam two years later. He died during the reign of ‘Uthman in the year 32 or, 
Ts iii, 635 ££.). 
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people, we would indeed have made the 
day [of its revelation] a festival.”—He said : 
“Which verse is it?”°—He said : ** To-day I 
have perfected your religion for you and 
completed My favour unto you and chosen 
Islam as your religion.’”—Umar said: “In- 
deed we know that day and the place where 
[this verse] was revealed unto the Prophet: 
he was at ‘Arafah2™ on a Friday.” 


SECTION XXXIV 
THE SACRED TAX IS (PART) OF ISLAM 


And His Word: “And they have been bidden naught save 
to worship God, sincere unto Him in religion, as Unitarians,!* 
and to observe prayer and to pay the sacred tax; and that is 
the right religion.” 


(46) Isma’‘il related to us, saying: Malik ibn Anas 
related to me, on the authority of his uncle 
Abt Suhail ibn Malik, on the authority of 
his father, who heard Talhah ibn ‘Ubaid 

Allah say: 
HERE came unto the Apostle of God a 
man from Najd2™ his hair in disorder; 
we heard him shouting but did not compre- 
hend what he said until he came neater. 
Then it became clear that he was asking about 
[the duties of] Islam." And the Prophet 
said: “ Five prayers during the day and the 
night.”—Then [the man] said: “ Am I bound 
to offer more than these?”—He said: “No, 
unless thou doest more of thy own accord.” 
[Then] the Apostle of God said: “ And the 


w 


: Jb «341 oles jbB—«. hue esl Us 
Se cal Sa» 5 AS pal 
: €Jb—«. b> pe Seavony ges 
ascot; Gio, esd os La,e use 
Ke drop we’ ey 1 
ol (ve) 
ey! cp 85S 


slim cpl I ale Sob Iya Vi by af leg? 1458 
© LLB exo 3g SEDI Wyre 9 Del Nye y 


il ue giao JB etl Ue (£1) 
asl aol ye ls oy ye BIA oe 
Joi atl neo dodb ac’ 
af Mal oy [eal Jad Joa 
Ji ads Vy a poles end LUI 
JLB DL oe Shes yo lb “bs o> 
CALs ed] SSIs #7 [el ay) 
ONIN» Jb — «ree de jar: Sls — 
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160. The plain of ‘Arafah or ‘Arafat (east to Mecca) where the pilgrims assemble on the 9th of Dha ‘l-Hijjah. That 
day is the climax of the hajj, the Pilgrimage to Mecca, and eo ipso a festive day. The above Qur’an-verse (v, 3) was 
revealed to the Prophet on Friday, the 9th Dha'l-Hijjah, 10 H. (March, 632 C.), on the occasion of his ‘ Farewell’’- 
Pilgrimage (hijjat al-widd'). Regarding Al-Bukhari's peculiar interpretation of this verse, see II, 156. 


161. In the original: hunafd’. See I, 12 and II, 125. 
162. Q. xcviii, 5. 
163. Malik ibn abi ‘Amir. 


the Syrian Desert and the great southern desert Rub‘ al-Khaili. 


164 Najd (lit., highland) comprises all Central Arabia between the Hijaz Mountains and Al-‘Iraq, and between 
As its name indicates, it is elevated above the coastal 


lowlands (Tihamah) of Western Arabia and the country of Al-Ahsa, or Al-Hasa, on the coast of the Persian Gulf. 
165. i.e., about the duties incumbent upon a Muslim. Obviously he himself was already a Muslim, and there- 
fore the Prophet did not mention to him the kalimah (the testimony that there is no deity but God and that Muhammad 
is the Apostle of God). From another version of this Tradition, quoted by the author in The Book of Fasts, it clearly 
appears that the man inquired about the practical commandments (ahkdm) only, and not about the fundamentals which 


he already knew. 
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fast of Ramadan.”—He said: “ AmI bound to 
fast more than this?””—He said: “No, unless 
thou doest more of thy own accord.” Then 
the Apostle of God mentioned the sacred 
tax unto him; [and] he said: “Am I bound 
to give more than this ?”—He said - “No, un- 
less thou doest more of thy own accord.” 1% 
Then the man went away, saying: “By God! 
I shall do no more than this, and no less! »— 
[And] the Apostle of God said: “He will be 


successful if he is sincere.” 


SECTION XXXV 


TO FOLLOW FUNERALS IS (AN ACT) OF 
THE FAITH P 


(47) Ahmad ibn ‘Abd Allah ibn ‘Ali al-Manjiafi 


related to us, saying: Rawh related to us, 
saying : “‘Awf related to us, on the authority 
of [both] Al-Hasan and Muhammad, on the 
authority of Aba Hurairah : 


pst Apostle of God said: “ Whoso follow- 
eth the funeral of a Muslim with faith 
and for the love of God, and remaineth with 
it until the prayers have been offered and 
the burial is over, behold, he shall receive a 
double reward, each part ¥ [of which] will 
be like Uhud *®: and whoso prayeth over the 
dead body and then returneth before it is 
buried, behold, he shall receive a single 
reward.” 
‘Uthman al-Mu’addhin 
him,'” saying: ‘Awf related to us the same, 






Islam, is omitted. Probably the event referred 
came obligatory, that is, before the year 6 ie 


167. Literally: “ shal] Teceive two girdt of Teward, each girat.. » 


ing according to the custom of localities, 


169. Literally: “ one girat.”” 
170. i.e., with the hatrator Rawh (cf. isndd). 
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166. In this enumeration of duties incumbent upon a Believer 
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the Pilgrimage to Mecca, the fifth of the arkan of 


to in the above Tradition took place before the time the Pilgrimage bé- 


etc. A girdt was an ancient unit of weight, differ- 


Here it is used in the sense of “unit” or « » 

168. A mountain about three miles north-west of Al-Madinah ee on 
Muslims and the heathen Quraish in Shawwél, 3 H. (January, 625 
on account of its isolation from other mountains. It is the highese 
and thus the Prophet used its name as a metaphor for the greatness 


SECTION XXXVI 


(OF) THE FEAR OF THE FAITHFUL THAT HIS 
WORK MIGHT FAIL WITHOUT HIS 
BEING AWARE OF IT 


And Ibrahim at-Taimi said: “I never compared my word 
with my deed but was afraid I might be accused of a lie!” "— 
And Ibn abi Mulaikah said: “I knew thirty Companions of 
the Prophet, and all of them were afraid they might be guilty 
of hypocrisy ; none of them would say that he had faith [equal 
to that] of Gabriel or Michael.”—And it is reported of Al- 
Hasan!; * None but a Faithful feareth it’; and none but a 
hypocrite deemeth himself secure from it.” 

And one must take care not to persist in fratricide!”® and dis- 
obedience [unto God] without repentance, owing to the Word 
of God, the Most High: “..- and will not knowingly persist in 
[the wrong] they did.” 176 


Muhammad ibn ‘Ar‘arah related to us: 
Shu'‘bah related to us, on the authority of 
Zubaid, who said: I asked Abt Wa'il about 
the Murji’ah,’” and he said: ‘Abd Allah re- 
lated to me: 


HE Prophet said: “To abuse a Muslim is 
an evil deed, and to fight him, [an act 
of] unbelief.”°” 


(48) 


Qutaibah ibn Sa‘id told us: Isma‘il ibn Ja‘far 


related to us, on the authority of Humaid, 
on the authority of Anas, who said: ‘Ubadah 

ibn as-Samit told me: 
HE Apostle of God went out to tell 
[people the date of] the Night of Des- 
tiny.” and [he met] two men of the Muslims 
[who] began to quarrel.” Then he said : 
“Behold, I went out to tell you [the date of] 
the Night of Destiny, and these two began 


(49) 


171. i.e., of hy pocrisy. 
172. Al-Hasan al-Basri, famous tdb‘i. 
173. i.e., hypocrisy. 
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174. Self-complacency and lack of sincerity not only in his relations with others but also towards himself are char- 
acteristics of the hypocrite; and he never even suspects himself of hypocrisy. On the contrary, the man of sincere faith, 


moved by the desire to reach perfection, is always prone to finding fault with himself. 
175. Literally: “ fighting "—here obviously fight between Muslims (see Tr. 48); and all Muslims are brethren. 
\ 


176. Q. iii, 135. 
177. See Il, 2. 


178. i.e., an act nearly tantamount to unbelief, and not unbelief—because the committing of a sin, with the exception 
of shirk (ascribing of partners to God), does not deprive man of his status as a faithful (cf. II, 106). 


179. See II, 116. 


180, It is said that these two men were the Prophet's Companions, ‘Abd Allah ibn abi Hadrada aud Ka'b ibn 


Malik (FB i, 84). 
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to quarrel, and I forgot it But haply this Ln 2 3 ne lies Ps) bo Ol (ort 9 Scand 8 
may be good for you. Look for it on the 


[twenty-]seventh, the [twenty-]ninth and XK Mes ly cls cl J 
the [twenty-]fifth [of Ramadan].” 
cL, (vy) 


SECTION XXXVII 


GABRIEL'S QUESTION TO THE PROPHET ABOUT ; F 
FAITH, ISLAM, SINCERITY IN ACTION, AND ee, oly of le] ea koe JI 
THE HOUR"™—AND THE PROPHET'S 


ANSWER TO HIM 4) fe] Soles — aL! cs oLeV, 


Thereafter he said : “ Gabriel] came to teach you your reli- él; 55 ais [RSS RS 
gion” ™—and [thus the Prophet] defined all this as religion; and TC zc G23 tine th J e 


to the deputation of ‘Abd al-Qais 1 the Prophet defined [this] ole Vi of dl as 5 J [-] P| on les tlso aS 
as the faith.*7”"—And the Word of the Most High: “And ; chante Serra mer fors 
whoso seeketh as religion other than Islam, it will not be Secblce of Lis OLY cog Ce. 09 ” ‘dls aes 


accepted from him,” 188 a 
O desl a> JB sure Line (0+) 
(50) Musaddad related to us, saying: Isma‘il ibn . 


Ibrahim related to us, saying: Aba Hayyan - 5 ee Bee bel ca allel 
at-Taimi told us, on the authority of Aba Flo Sana «> 


Zur'ah, on the authority of Abi Hurairah, :JBb sy» 3! oF 463 BI 
who said : 


ONE day the Prophet shewed himself un- alli ol Cy f ob [e] olwob = 
to the people, and there came a man ° : 


unto him and said: “What is faith?"— gk Yl» SG LI Lo lis jo ) 


181, Literally : “ it was taken away "—that is, from the Prophet's knowledge (‘UQ i, 326). This interpretation is 
supported by several analogous Traditions (cf. SB, The Book of Fasts) according to which the Prophet used the words: 
“T forgot it.” Thus, the evil act of a person may Sometimes cause spiritual damage to other persons who were not res- 


sciousness of him who Perpetrated it. In the heading of this Section the author hints at this Possibility and the fear it 
Causes to the Faithful, 

182. Because, Owing to the uncertainty regarding the date of the Night of Destiny, the Faithful wil] intensify their 
devotions during several consecutive nights instead of one, and thus earn a greater reward from God. 

183. Literally: “the seventh, the ninth and the fifth” without specifying the month: but many other authentic 
Traditions (e.g., in SB, The Book of Fasts) amply bear out that the Prophet meant the last third of Ramadan. The 
knowledge among the Companions that the N ight of Destiny is to be sought among the last ten nights of Ramadan was 


day toa deepening of teligious thought in Islam. 
188, Q. iii, 85. 


Z 
«< 





[The Prophet] said: “Faith is,to believe in cpg dling Alay aS 3 al oe Bt 
God and His angels and the meeting with Him 

and His Apostles; and to believe in the Re- ees Oey! lL» JL ra coll 
surrection.”—He said: “What is Islam? ”— =f: Meee b ie 

He said: “Islam is, to worship God and to «" & Sth Vy atl aw ol Ly! ; 
associate naught with Him, to observe prayer, dor roma CRI Oea eas gene 

to pay the obligatory sacred tax, and to fat 2"? dio il | 63 beehe ee) 


during Ramadan.”—He said: “ What is sin- “| - We— ee lol Leb —« ses 
cerity in action?”—He said: “To worship ole) eae as < 
God as if thou saw Him; for if thoudost not ails oly os A ais daly “sic al fe: 
see Him, behold, He seeth thee.”—He said: 3 

“When [will be] the Hour?”—He said:“He »:jb—«s acs ee: “ie—« Ny 
who is asked hath no more knowledge [about p : Rts 
this] than he who asketh.™ But I will telly +). Sole ¢ pls uo eel J 5! 
thee its portents: when the slave-girl will me gente ae. 4, 
give birth to her master, and when the obs- gles ay ly de] Suds 31 [bl sl 


cure camel-herdsmen will erect high build- wep PO tcgs “le 
ings There are five things which nobody y wr G rs G (e . am Ve 
knoweth save God.” Then the Prophet recit- puleetantae Swe call Sl - 

ed [the Qur’an-verse]: “ Behold, with God is Se e e ott 


the knowledge of the Hour ...”™ «,.. 4eLJI < pase 


Then [the man] went away. And [the drag ' nies Cte 
Prophet] said: “ Bring him back!” But they Jie. Ls Ina sae : Jl «42! e 
saw naught [of him]. Then he said: “ That , t (Gere 
[was] Gabriel; he came to teach people their KX “> ol an the (hae 


religion.” 


aural Alice ees 
Aba ‘Abd Allah said: [The Prophet] de- 7 a re 
fined all this as [elements] of the faith. He VI 


189. cf. II, 24. 

190. Thus the Prophet himself rejected the idea, so popular among certain Muslim schools of thought, that he was 
endowed with limitless knowledge of the future and the hidden (‘lm al-ghaib). 

191, This prediction of the Prophet has in the past been frequently discussed ; and the speculations as to its mean- 
ing are legion. Some commentators accepted it in its literal sense as predicting real, if isolated, events ; others thought 
that in the period preceding the Hour there will be a general tendency towards parents’ becoming slaves of their child- 
ren, and ignorant nomads’ actually dwelling in palaces. It seems to me, however, that the Prophet did not intend this 
to be a literal prediction : in these “portents” he gave us an extremely concise, symbolical picture of a time when all our 
social conceptions would be utterly confused and things incredible to-day would be common. Such an idea could hard- 
ly have been more poignantly expressed than by the symbolic image of a mother owned by her son as a slave, or of obs- 
cure nomads emerging from their deserts with a sudden taste for culture and the practical means of satisfying it. And 
as these two images are entirely different in their ethical aspects—the one expressing a loathsome debasement of human 
relations, the other the development of a hitherto helpless and insignificant part of humanity to a new, positive appre- 
ciation of culture and its values—so also the period before the Hour (and there is no idication as to its duration) will 
have good as well as bad traits. Its main characteristic, however, will be the complete reversion of all social conditions 
and conceptions. 

192. Q. xxxi, 34. 

193. i. e., Al-Bukhari. 
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SECTION XXXVIII 


Ibrahim ibn Hamzah related to us, saying: 
Ibrahim ibn Sa‘d related to us, on the author- 
ity of Salih, on the authority of Ibn Shihab, 
on the authority of ‘Ubaid Allah ibn ‘Abd 
Allah: ‘Abd Allah ibn ‘Abbas told him, 


saying :™ 


A® SUFYAN told me that Heraclius 

said unto him: “I asked thee whether 
they“ increase or decrease [in numbers ]— 
and thou saidst that they increase ; and such 
is [the case with] faith to the very end. And 
I asked thee whether any [of them] had turn- 
ed apostate out of disgust with his religion 
after having embraced it—and thou saidst, no; 
and such is [the case with] faith: whenever 
its joy mergeth into the hearts, none gets dis- 
gusted with it.” 


(51) 


SECTION XXXIX 


(CONCERNING) THE MERIT OF HIM WHO KEEPETH 
HIMSELF ALOOF (FROM CERTAIN THINGS) 
FOR THE SAKE OF HIS RELIGION 


(52) Abt Nu‘aim related to us, saying : Zakariy- 


yah related to us, on the authority of 
‘Amir, who said: I heard An-Nu'man ibn 
Bashir say : 


] BEARD the Apostle of God say: “The 

lawful is obvious and the forbidden is 
obvious; and between these two are the 
doubtful things, and not many may discern 
[the borders of] these. And whoso feareth 
the doubtful things, keepeth himself aloof 
[from them] for the sake of his religion and 
his honour. And whoso entereth the doubt- 
ful things is like unto a herdsman who graz- 
eth his flocks in the Vicinity of a reserve ™. 
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(or) 


La . 
J Oly Vi tasty of Els , Fed: 
194, The following is a part of a Tradition almost word for word identi i 49 /e : ; : 


ent. Al-Bukhari’s motive for Tepeating it here is Heraclius’ vi 


gained from the old Scriptures, and which is certainly representative of his time and his community 


195, i.e., the followers of Muhammad (cf. Tr. 7). 


196. Such pasture grounds reserved for the use of royal herds 
extensive, but always only roughly demarcated by natural landmarks. Tresspass by 0 
ed by confiscation of their cattle unlawfully grazing in the reserve, 


to this day exist in Arabia. They are Sometimes very 
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he may peradventure enter upon it. Now, 
behold, every king hath a reserve: and, be- 
hold, the reserve of God are the things He 
hath forbidden. And, behold, in the body 
there is a bit of flesh: if it is sound, the 
whole body is sound, and if it is diseased, the 
whole body is diseased ; —now, behold, it is 
the heart.” 


SECTION XL 


THE GIVING OF THE QUINT" IS (AN ACT) OF 
THE FAITH 


(53) ‘Ali ibn Ja‘d related to us, saying : Shu‘bah 


told us, 
@2 the authority of Aba Jamrah, who 
said: I used to visit Ibn ‘Abbas, and he 
would let me sit on his bed. Then he said: 
“Stay with me, end I shall give thee a portion 
of my possessions.” And I stayed with him 
for two months. Thereafter he said: 
“Behold, when the deputation of ‘Abd al- 
Qais* came unto the Prophet, he said : ‘Who 
are these people?’” 
_or “Who are this deputation ? ” ”"— 
“They said: ‘Rabi‘ah.™ ’—He said: ‘Welcome 
unto these people’” 


—or “unto this deputation” — 
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197. ie., one-fifth of all booty obtained in war, which must be handed over to the public treasury (cf. Q. viii, 41)- 


198. ‘Abd al-Qais, or Bana ‘Abd al-Qais, a tribe which belonge 


dto the great tribal family of Rabi'ah (see II, 200) 


and which derived its name from its ancestor ‘Abd al-Qais ibn Afsa ibn Du'mi. Their dwelling places were in ancient 


Al-Bahrain (to-day known as Al-Hasa). 


They possessed several towns and fortified settlements, the most important 


of which was Hajar—a name sometimes applied to the whole country of Al-Bahrain. Nothing conclusive is known 
about the religion of ‘Abd al-Qais before Islam ; but it is almost certain that there were some Christians among them; 
this perhaps was due to the frequent intercourse between this tribe and the Christian-Arab princ pelity of Al-Hirah. 
According to An-Nawawi (Nw, Kitab al-imdn), one Mungidh ibn Habban, of ‘Abd al-Qais, used to trade in dates be- 
tween his country and Yathrib. There he once met the Prophet and was converted by him to Islam. The Prophet en- 
trusted to him a letter to the tribe of ‘Abd al-Qais in which he invited them to embrace Islam. But Mungidh was afraid 
of his people and did not declare his Islam openly for a very long time, until one day his wife surprised him at prayers 
and informed her father, Mundhir ibn ‘A’idh al-Ashajj, one of the chiefs of ‘Abd al-Qais. Subsequently the elders of 
the tribe discussed the matter among themselves and decided to accept Islam; and to that effect a deputation under the 
leadership of Mundhir al-Ashajj was sent to Al-Madinah in the year 8 H. 

The narrator of this Tradition, Abt J amrah, belonged himself to the tribe of ‘Abd al-Qais, and so Ibn ‘Abbas told 


him the story of the deputation to the Prophet. 


199, This doubt as to which were the actual words of the Prophet is attributed to one of the narrators of this 
Tradition, Aba Jamrah or Shu'bah (most probably the latter, cf. FB i, 97). 


nan. The tribe of ‘Abd al-Qais belongs to this group. 


200. Rabi‘ah, a great group of northern Arab tribes tracing their origin to Rabi'ah ibn Nizar, a descendant of ‘Ad- 
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“‘[who come] without humiliation and with- _} geyb> sl Sls—ey gla Y, LI pa: 
out regret!™’’—They said: ‘O Apostle of 


God, we are not able to come unto thee ex- II G YI ELL ol ‘cum Y Ul ray! 


cept during a sacred month,™ because bet- mel Ey i 
ween us and thee there is this tribe of Un- 6 pe LAS oye el BY Cy lou, elt 


believers, Mudar.** So bid us a definite 


thing,” that we might tell it to those we J wy Lislyy So bas YY L i 


have left behind, and enter the Paradise with iA Caml fk ees 
its help. And they asked him about the Qy 4) SY oF oslus ad 4; 


strong] drinks. Thereupon he bade them 4). - i ioe : i 
a ae and forbade them four. He bade oe el? va 2) oF f rs C2 
them to have faith in God alone, saying: ‘Do ody atl Ok YIL Og vi lr: Sb olay 
ye know what is faith in God alone ?’—They ola ‘ 

said: ‘God and His Apostle know it best+ sal»: Jb—« eel ym yg dl? 2! Ji— 
He said: ‘The testimony that there is no aay 2 e 4 . 
deity but God and that Muhammad is the ell a)| Joy lat Ol, al Vi vlyY ol 
Apostle of God, and the observance of prayer, hier : ; 

and the paying of the sacred tax, and the fast ols lan) r ley oSH)I cli! 5La)| 


of Ramadan, and the giving of the quint eee Ta aftamast - 
of the booty.’*’ And he forbade them four C ory 7 ys : eer | ell Gh | gloss 
things: the ewer, the gourd, the barrel of palm- Ree i “ 

wood and the vessel polished with resin ”’” <iiil, ally cb y es | 


201. The men of ‘Abd al-Qais had accepted Islam out of their free will, without having ever been at war with Mus- 
lims; they had not been constrained by political exigency nor tempted by expectations of worldly gain. They were, from 


and a sermon was delivered was the mosque of ‘Abd al-Qais at Al-J uwatha, a fortified town in Al-Bahrain. 
202. In the text: during the sacred month. The pre-Islamic Arabs held four months sacred 
Rajab, Dha ‘l-Qa‘dah and Dhi'l-Hijjah; and during these months no fight was allowed and all blood-feuds had to be 
suspended. It is clear that the deputation meant all the four sacred months, beca i 
ceed through enemy's territory to Al-Madinah. Therefore, I have translated it into “a sacred month 
generalisation of this term. 
203. Mudar, another great group of ‘Adnani tribes descended from Mudar ibn Nizar. a brother i‘ 
: ; ; of Rabi'ah 
200). They inhabited a great part of Najd, halfway between Al-Madinah and Al-Bahrain. Reece 
with the Rabi‘ah-group, to which the tribe of ‘Abd al-Qais belonged, was almost proverbial, 
204. i.e., a commandment which would definitely show them the right path, so that th u 
come to the Prophet for enlightenment. : eee ar oe Need Gttensto 


205. In reality, the Prophet gave them five and not four commandments ; but one of these, namely, the formula of 


faith, was no new commandment to them because they were already Muslims; so Ibn Abbas was justifi 
only of four. The Prophet re-iterated the formula of faith to them in order 


Their traditional enmity 


to show that the four new commandments 


face of the enmity of the Mudar-tribes who occupied the territory between AI-B i ij 
206. The Arabs in pre-Islamic times used these four kinds of vessels for ma shee aul BEES 
phet figuratively used their names for wine itself. Al-hantam was a ewer or jar 
blood. The dried and hollowed-out gourd (ad-dubba’) was used by the peopl 
and then bury it in the earth until its contents fermented, An-nagir was ab 
which date-wine was made in Al-Yaman. Al-muzaffat was a wooden 1 poli : : : 
(Musnad of Aba Da’ad at-Tayalisi, apud FB i, 100). vessel Polished and made watertight with resin 


? 


.. 
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—or, perhaps, he™” said: “the vessel polish- 
ed with tar” — 


“And he said: ‘ Remember these [command- 
ments] and tell them to those you have left 
behind.’” 


SECTION XLI 


CONCERNING (THE SAYINGS): “ACTIONS ARE 
(JUDGED) ACCORDING TO THE INTENTION 
AND THE LOVE OF GOD (WHICH PROMPTED 

THEM); AND UNTO EVERY MAN IS DUE 
WHAT HE INTENDED.” 

And this applieth to faith, the ablution, the prayer, the 
sacred tax, the pilgrimage to Mecca, the fasting and [all other] 
commandments. And God, the Most High, said: “* Say: Every- 
one acteth in his own way »* 208__[that is,] according to his in- 
tention. Man's spending on his family for the love of God? 
[will be accounted] a work of charity. And the Prophet said : 
“| but [there remain] jihdd and intention.” a10 
(54) ‘Abd Allah ibn Maslamah related to us, 

saying: Malik told us, on the authority of 

Yahya ibn Said, on the authority of Mu- 

hammad ibn Ibrahim, on the authority of 

*Alqamah ibn Wagqas, on the authority of 
‘Umar: 

5 Bey Apostle of God said: ‘The actions are 

[judged] according to the intention; 

and unto every man is due what he intend- 

ed, Thence, whoso migrateth for the sake 

of God and His Apostle, his migration is 

[accounted] for the sake of God and His 

Apostle; and whoso migrateth for the sake 
of this world or to wed a woman, his migra- 


tion is [accounted] for that unto which he 

migrated.” 

(55) Hajiaj ibn Minhal related to us, saying: 
Shu'bah related to us, saying: “Adi ibn 
Thabit told me, saying: I heard [this Tradi- 
tion from] ‘Abd Allah ibn Yazid, on the 
authority of Abu Mas ad, 

ON the authority of the Prophet, who said: 

“Tf a man spendeth on his family for 

the love of God,” it will be [accounted] a 


ork of charity.” 
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207. See II, 199. 


208. Q. xvii, 84. 
209. i.e., in sincere recognition of one’s moral duties. 


210. This is a fragment of a Trad 


211. See II, 209. 


ition on the authority of Ibn ‘Abbas, quoted by the author in The Book of Jihad; 


it emphasises the value of intention, the subject of this Section. 


es en ae 


Book II) 


(56) Al-Hakam ibn Naf related to us, saying: 
Shu'aib told us, on the authority of Az- 
Zuhri, who said: ‘Amir ibn Sa‘d related to 
me, on the authority of Sa‘d ibn abi Waaqaas, 
who told him: 


ree Prophet said: “Behold, thou spend- 

est naught for the love of God but shalt 
be rewarded for it—even for the morsel thou 
puttest into the mouth of thy wife.” 


SECTION XLII 


THE SAYING OF THE PROPHET: “RELIGION CON- 
SISTETH IN LOYALTY UNTO GOD, HIS PROPHET, 
.THE LEADERS OF THE MUSLIMS, AND THE 
MUSLIMS ON THE WHOLE.” 

And the Word of the Mot High: “. .. if they are loyal un- 
to God and His Apostle,” 212 


(57) Musaddad related to us, saying: Yahya re- 
ated to us, on the authority of Isma‘il, who 
said: Qais ibn abi Hazim related to us, 


ON the authority of Jarir ibn ‘Abd Allah, 
who said: I pledged unto the Apostle of 
God observance of Prayer, paying of the 
sacred tax, and loyalty toward all Muslims, 
(58)  Aba’n-Nu'man related to us, Saying: Abg 


‘Awanah related to us, on the authority of 
Zaid ibn ‘Ilagah, who said: ee 


] HEARD Jarir ibn ‘Abd Allah speak on 

the day Al-Mughirah ibn Shu‘bah died2 
He rose and praised God and glorified Him, 
and said: “ Incumbent upon you is to fear 
God alone Who hath no partner, and [to 
Maintain] dignity and quiet until a [new] 
governor cometh unto you: and, behold, he 
soon will come unto you.” Thereafter he 
said: “Ask forgiveness of God for your 
[dead] governor, for, behold, he [himself] 
loved to forgive.” 

Then he said: “And furthermore: « Be- 
hold, I came unto the Prophet and said: ‘] 





212. Q. ix, 91. 
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will pledge unto thee my allegiance to Islam.’ 
Then the Prophet prescribed unto me [the 
duties of Islam], and [among them] loyalty 
toward all Muslims; and thus I pledged unto 
him. By the Lord of this mosque! Behold, 
I give you a loyal advice indeed.” Then he 
asked forgiveness of God, and descended 
[from the pulpit]. 


214. Gf.i1d..57~ 
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SYNOPSIS 
OF 


Poe DOOK OF FAITH” 





FIFTY-ONE TRADITIONS 
Quoted, in full or in part, in the following compilations : 


(K. stands for“ Kitab”; A, for “ Abwab ") 


Ibis 83 K. al-iman, K. at-tafsir N K. al-fman 
SM __K. al-iman MIH , iii. 177 
1 A. al-iman 
MIH ii. 26; iv, 363, 364 Si SB K. al-iman 
Ae SM K. al-iman 
Tr. 9. «SB K. al-iman N K. al-iman 
, SM K. al-iman MIH iii. 177 
N _ K.al-iman 
7 Aval-tman Tx1l6s “SB K. al-iman, K. al-adab 
AD K. as-sunnah SM K. al-iman 
2 TVR. Avas-suninali N K. al-iman 
MIH sii. 379, 414, 445 T A. al-iman 


MIH sii. 103, 172, 174 
Tr.10: SB K. al-iman, K, ar-riqaq 


SM K. al-tman . oh Leelee SB K. al-iman, K. al-anbiya’ 
N K. al-iman - SM K. al-iman 

A aT A. al-iman N K. al-iman 

me “AD K.al-iman MIH iii. 130, 134, 249 


MAPK 9 3-169, 212,224, 979; i154. Tr.18: SB K.al-tman, K. al-maghaz 
_* , d, ie E 
vig al-iman. (wufdd, K. al hudod. a2 aE ahkam 












SM K. al-hudid | 
N K. al-iman 

ae A. al-hudid 
MIH  y. 313, 314 


SB -K al-imin, K. al-fitan, K, ae rss 
ee eae [K. al-an aa Nee 





SB 
SM 
N 
MIH 


iri eo Sb 


SM 
N 

au 
MIH 


Ue AS 8 

N 

ap 
AD 
MM 
MIH 


SB 
SM 
N 

We 
MIH 


SB 
SM 
N 

T 
MIH 


Tr. 26: 


SB 
SM 
N 
MIH 


reduc 


SB 
SM 
N 
AD 
IM 
MIH 


Tr, 29: SB 


SM 
a 
MIH 


SB 
SM 


tn 30% 


K, al-iman, 
K. al-iman 


K. bad’ al-khalq 


K. al-iman 
iii. 56, 173 


K. al-iman, K. bad’ al-khalq, K. at- 


[tafsir, K. at-ta'bir 

K. al-fada’il 
K. al-iman 
A. ar-tu'ya 
iii, 86 
K. al-iman, K. al-adab 
K. al-iman 
K. al-iman 
A. al-iman 
K. al-adab 
K. al-jami’ 
ii, 9 

K. al-iman, K. as-salah 
K. al-iman 
K. al-iman 
A. al-iman 
i.19,48; ii. 345,377; iii. 224 
K. al-iman 

K. al-iman 

K. al-iman 
A. al-jihad 


ii. 264, 348, 475; v. 163 


K. al-iman, K. az-zakah 
K. al-iman 

K. al-iman 

i. 176 


K. al-iman, K. al-isti’dhan 

K. al-iman 

K. al-iman 

K. al-adab 

A. al-at‘imah 

ii. 169 

K. al-iman, K. al iin ve Pe 
K. salat al ‘idain, K. al-kusif 

A. al-iman 

i, 376, 423, 425 
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Tro 


praoae 


Usdeeiy 


Tb) 


Tr. 36: 


Tr. 37: 


those 


Kaltman, Keabtitg, K.sleedeb | * 


K. al-aiman wa'n-nudhdr 
A.al-birr wa's-silah 


















































K. al-iman, K. al-fitan 
K. al-fitan 


v. 41, 43, 47, 48, 51 


K. al-iman, K. at-tafsir, K. istitabat : 
[{al-murtaddin — 


K. al-iman 
i, 378, 424 


K. al-iman, K. ash-shahadat, K. al-adab 
K. al-iman 
K, al-iman 
A. al-iman 
ii, 357, 536 


K. al-iman, K. al-jizyah 
K. al-iman 

K. al-iman 

A. al-iman 

ii. 189 


K. al-iman, 
K. as-salah 
K. al-iman, K.qiyam al-lail 
A. as-sawm aa 
K. as-salah ei: 
ii, 408, 473 x 


K. as-sawm 


K. al-iman, K. al-jihad 
K. al-jihad 

K. al-iman e 
K. al-jihad i 
ii. 384, 399, 494 Ds 





K. al-iman, K. as-sawm by 
K. as-salah Ee 
K. al-iman, K. qiyam al-lail 
A. as-sawm Poy Bs 
K. as-salah rs a a 
Al-‘amal fi'l-gira’ah 
ii. 408, 423, 473, 486 


Book II] 


eline 


AG 


‘Dr; 


er, 


41: 


43: 


47: 


SB 
SM 
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K. al-iman, 
K. as-salah 
K. as-salah, 
iv, 304 


K. as-salah, K. at-tafsir 


K. at-tafsir 


K.-al-iman 
K. al-iman 
K. al-iman 
i. 227 


K. al-iman / 
K. al-iman | 
ii. 411 

K, al-iman, K. as-salah 
K. as-salah | 
K. al-iman 
K. as-salah 
A. az-zuhd 
Al-‘amal fi’l-qira’ah 
ii. 350 


K. al-iman, 
K. al-iman 
K. al-iman 
A. sifat jahannam 
iii. 173 


K. at-tawhid 





K. al-iman, K. al-maghazi, K, at-tafsir 
K. at-tafsir 

K. al-iman, K. al-hajj 

A. at-tafsir 

i. 28, 39 


K. al-iman, K. as-sawm, K. ash-shahadat 
K. al-iman 

K. al-iman 

i. 162 


K. al-iman 

K. al-jana’iz 

K. al-iman 

A, al-jana’iz f 
ii. 430, 470, 493; iii, 20 


K. al-iman, K. al-adab 
K. al-iman 
K, al-muharibah 
A. al-birr wa ’s-silah, A. al-iman 
i. 176, 411, 417, 433, 454 
4 
K. al-iman, kK, as-sawm, K, al-adab 
K, as-siyam 


Tr 51 


Tr. 52: 


Tr, 53: 


Tr. 54: 


Tr. 55: 


N 
MM 
MIH 


K. giyam al-lail 
K. as-siyam 
12097 av. G19 


al-iman, K.az-zakah, K. at-tafsir 
. al-iman 
al-iman, K. al-‘ilm 
al-iman 


. as-sunnah 


DADA AA 


as-sunnah 
i, 27,51, 53; ii. 426 


Bad’ al-wahi, K. al-iman, K. al-' ilm, 
“ al-jihad, K. at-tafsir, K. ash- shaha- 
dat, K. al-jizyah, K. al-adab, K. al- 
maghazi, K al-isti’dhan, K. al- ahkam 


K. al-maghazi 
K. at-tafsir 
A. al-isti’dhan 
K. al-adab 


al-iman, 
al-buya’ 
. al-buyt‘ 
al-buya 
. al-fitan 
iv. 267 


K. al-buya' 


DPA RA 


K. al-iman, K. al-ilm, K, as-salah, 

K. az-zakah, K. al-maghazi, K. al-adab, 
(K. at-tawhid 

K. al-iman, K. al-ashribah 

K. al-iman, K. al—ilm 

A as-siyar, A. al-iman 

K. al-ashribah 

1. 228; ii. 355; iv. 206 


Bad’ al-wahi, 


K. al-iman, 
Hijrat an-Nabi, 


_K. an-nikah, i _al- 


K al-iman, K. at- -taharah, K. at-talaq, 
K. al-‘itag 


A. al-hudad 
K. at-talaq 

A. az-zuhd 

i, 25, 43 


K. al-iman, K. al-maghazi, K, an-nafaqat 
K. az-zakah 

K. az-zakah 

A. al-birr wa ’s-silah 

v. 273 


78 SAHiH AL-BUKHARI [Vol. I 
Tr. 56: SB K. al-iman, K. al-jana’iz, K. bad’al-khalq, TT A. al-bai‘ah, A. al-birr wa’s-silah 
K. al-maghazi, K. at-tibb, K. al-fara’id, ‘ aa 
[K. ad-da'wat MIH__ iv. 357, 358, 361, 363, 364, 365, 366 
SM K. al-wasaya 
MIH i. 168, 173, 176 Tr. 58: SB K. al-iman, Ke ash-shurut 
SM K. al-iman 


Tr.57: SB K. al-iman, K. as-salah, . al-buyt'’, a 
: Tenet as-salah Ce ashsshurtt N K. al-bai‘ah, K. as-siyar, K. ash-shurat 


SM K, al-iman MIH ___ iv. 357, 358, 361, 364, 365, 366. 


In the preceding chapter Traditions were quoted dealing with a fundamental aspect of Muhammad's message, name- 
ly, its Divine origin. This chapter deals with man’s positive attitude towards that message, that is, Faith. The ideolo- 
gies of religion are, in themselves, abstract conceptions, resembling a codex of laws before its application to life and its 
conditions. It is this application alone which transforms an ideological postulate into an organising force of life. The 
concrete reality of religion does not begin with the Divine enunciation of laws (Revelation) but with the reaction of 
human beings towards it ; it begins at the moment of man’s acceptance of the postulates as objectively true and morally 
binding; that is, it begins with Faith. Faith, not Law, is the foundation stone of religion; and Faith, not Law, is the * 
creative force in it. The laws of religion are but formative : their purpose is to guide the creative force of faith into con- 
structive channels and to shape man’s thoughts and deeds so as to enable him to improve his spiritual faculties and to 
contribute his full share towards the progress, moral and material, of his fellow-beings. 

Tt is not within our scope to attempt here a definition of faith. In the explanatory notes on this chapter the sheer 
impossibility of such a definition has again and again been expressed. Faith, like Truth, has unfathomable depths and 
innumerable facets. It is an elemental movement full of changes, a perplexing combination of feeling, knowledge, desire, 
impulse, and many a psychical phenomenon inexpressible in language. Within a human soul, faith is influenced and 
moulded not only by outward circumstances but also by the incommensurable reaction of its elements upon one another. 
This complexity of faith is evident from the Traditions of The Book of Faith and from Al-Bukhari’s explanations. It can- 
not be said that he had consciously appreciated the full intricacy of this extraordinary manifestation of the human spirit ; 
this is hardly to be expected of the exponent of an epoch which had no particular inclination for investigating and ana- 
lysing the psychology of the human mind. But he understood—and this was a great step forward—that it is impossible 
to approach this problem with a clear-cut intellectual definition, because the phenomenon of faith is not stationary but 
essentially dynamic (“ increasing and decreasing”). 

In this respect Al-Bukhari categorically differs from schools of thought like the Murji’ah (see II, 2), who restricted 
faith to mere belief in heart and thus divorced it from its outward manifestation, that is, action. The unavoidable con- 
sequence of such a restriction would be the elimination from Islam of one of its most fundamental features, namely, its 
concern with the practical life of man and society. Had the Murji’ah, who at the time of Al-Bukhari possessed consider- ' 
able influence, succeeded in impressing their ideas on the Muslim mind, Islam would have rapidly assumed the role of 
present-day Christianity, in which belief and worship are entirely dissociated from the realities of life. The influence of ‘ 
the Murji'ah has been destroyed by the work of Al-Bukhari, which proves that action is not an accessory of faith but ] 
its indispensable element ; but if the Murji’ah as such are only a historical reminiscence, their idea has out-lived them 
and can be encountered to-day in many doctrinal disguises among different schools of Islamic thought. It is this idea — ity - 
that has cost the World of Islam so much of its virility and has reduced religion to a mere lip-profession. =~ ie , 

The opposite extreme of the views of the Murji’ah is represented by the Khérijiyah, who maintain that even the — 
slightest disobedience to the commandments of religion destroys faith in its entirety and makes man an unbeliever 2 

(kafir). This exaggeration has not less a paralysing effect on the moral progress of Islam than the laxity of the Murji’ah, Rory 
because it tends to develop a Pharisaical attitude of mind. If the Murji’ah restrict faith to mere belief, th ; 
restrict it to mere outward manifestation; and both are inimical to the very spirit of Islam with its unique co-o1 
tion of belief, profession, and action. And, precisely as is the case with the Murji’ah, the views of the Khdrijivah 
be found to-day not only in the few scattered groups bearing that name, but in the attitude of many doctrinaires 
denominations, for whom the observance of appearances is more essential than the spirit and the purpose oo 










o ° 
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The Book of Faith, with the mosaic-like arrangement of its sections and the explanations (tardjim al-abwab) given by 
the author, is conceived as a polemical Weapon against those two tendencies. The sections i, ii, XXV—XXVIli, xxxiv—xl, 


are SO many arguments against the Murji'ah. They show that the Prophet himself regarded action as an indispensable 


scribes the giving of food as the best act of Islam. Thus, the Providing of means of livelihood to our fellow-beings is 
elevated to a primary religious obligation: and before trying to “ save the soul” of our hungry brother, we must give him 
to eat, so that he may live and be able to worship God, the Giver of Life. The practical Soal of the Islamic shari‘ah is 
the construction of social conditions in which all individuals will find equal opportunities for their spiritual and material 
development. This practical, social Purpose of the shari‘ah gives the Muslims the moral right to Strive for its establish- 
ment in the world. The Prophet said (Tr..25) : “T have been bidden to fight people until they bear witness that there 
is no deity but God and that Muhammad js the Apostle of Gode 3! Adversaries of Islam see in this Tradition a proof 
of their allegation that Islam is bent upon propagation of religion with the sword, that is, upon forcing the recognition 


for the use of force in those early days of Islam had for its object not the spreading of beliefs, but the establishment of 
‘certain social conditions regarded as beneficial to all. As to beliefs, the liberty of conscience is authoritatively laid 


down in the Qur'an: 
‘ll 3 oI TL y> 
There is no compulsion in religion (Sirah li, 256)"" 


—and is, moreover, clearly expressed in other Traditions bearing on the same subject (cf. IT, 74). None can be forced 
’ to believe anything against his convictions. But if Muslims believe that the social System of Islam is the most favour- 


» nothing with the Steed to increase our own 
comforts at other People’s cost, nor has it ever meant the coercion of non-believers into the belief of Islam. It has only 


Meant, as it means to-day, the Construction of a worldly frame for the 
Moral knowledge, according to the teachings of Islam a 
Platonic discernment between Right and Wrong, without 
Toss immorality in itself. In Islam, Morality lives and di 
earth.” Muslims have certainly no more Teason to be ashamed of the use of force d 


knowledge, the improvement of communications, Newspapers 
factors may, perhaps, Sradually eliminate the nece 


ae oe 
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. Inthe fifty-one Traditions of The Book of Faith, and in Al-Bukhari’s tardjim al-abwdab, faith and religion’ afé aoe mm 
as possessed of many aspects, all leading towards a unity of Idea and Action, so sublimely anticipated in the ethical < ad 
practical programme of Islam. For Islam does not content itself with the shaping of man’s spiritual disposition, but ; 
shows to him also the way of practically projecting this disposition into the outward formation of life and society. A: a 
life is two-sided, spiritual and material, so there must exist for each abstract (ethical or metaphysical) postulate of reli- = 
gion a concrete counterpart in the form of a practical social proposition. This golden rule of the Islamic shari‘ah has 3 3 
often been misunderstood by non-Muslims, particularly Christians, who think that there is too much “ materialism ™ in 

Islam. They have grown accustomed to regard religion from a purely transcendental point of view, and to dissociate 
“ the spirit ” from the material exigencies of human life. In Islam, spirit and matter cannot be so neately separated with, 4 
regard to their functions, as is done in Christianity. The so-called“ materialism ” of the shari‘ah is nothing but a re- 4 
cognition of the complex quality of life. In other words, Islam does not regard the world of matter as accidental, but as © 

part of a God-willed totality; and there can be no reality in religion unless it succeeds in co-ordinating spirit and matter, | . 


volition and nature, belief and social necessity, into one harmonious whole. This co-ordination of all realities of life is 


the greatest achievement of Islam. : 
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